BE A SERIOUS

SALAFI

By Shaykh AbdusSalam as-Sihaymi

[Professor, Figh Department, Islamic University of Madeenah]

Checked by al-Allamah, Salih al-Fawzan

[Member of the Council of Senior Scholars, KSA]

Authorised translation by AbdulHagq al-Ashanti

J AMIAH MEDIA




Masjid Ibnu Taymeeyah

www.brixtonmasjid.co.uk

calltoislam.

www,calltoislam.com

Islamic ( W\ Knowledge

wwwr.rirsrlamickr'lbwledgc.cb.uk

For further information about Islam and the Salafi Methodology, contact:
Masjid Ibn Taymeeyah
1 Gresham Road, Brixton
London SW9 7PH
(+44) 207 326 4098

www.SalafiManhaj.com

Scanne d with CamScanner



BE A SERIOUS

SALAFI

Scanned with CamScanner



BE A SERIOUS SALAFI

Media 2011 C.E. /1432 A H

|st Edition © Jamiah

ISBN: 978-0-9567281 -6-6

A catalogue record for this book is available from
The British Library

All rights reserved. No part of this publication may be
produced, photo-copied, scanned, stored or transmitted ip any
other shape or form without the prior permission of the copyright

owners.

Published by:
Jamiah Media

London
Email: admin@Salafimanhaj.com

Source: Shaykh ’AbdusSalim bin Salim Raja’ as-Sihaymi (Associate Professor
in the Deparrment of Figh, College of Shariah, Islamic University of
Madeenah), Kun Salafiyyan ‘ali'l-Jidah [Be a Serious Salafi]. Cairo: Dir ul
Manhaj, 1426 AH/2005. With introductions by Shaykh ’Ali bin Muhammad
bin Nasir al-Faqihi and Shaykh "Ubayd bin "Abdullah al-Jabirt.

Cover design & typesetting:
Ihsaan Design
www.ihsaandesign.co.uk

Edited by Abd Fatimah Azhar Majothi

Scanne d with CamScanner



BE A SERIOUS

DALAFI

&

By Shaykh
"AbdusSalam bin Silim bin Raja’ as-Sihaymi
(Associate Professor at the Department of Figh in the Shari’ah College,
the Islamic University of Madeenah)

Checked by Shaykh,

Dr Salih bin Fawzan bin ’Abdullah al-Fawzin
(Member of the Council of Senior Scholars, KSA)

With introductions by
Shaykh al-’Allamah ’Ali bin Muhammad bin Nasir al-Faqthi
and Shaykh al-’Allamah *Ubayd bin ’Abdullah al-Jabiri
Authorised translation by ’AbdulHaq ibn Kofi ibn Kwesi al-Ashanti

Translation checked by Shaykh Muhammad al-Maliki

Scanned with CamScanner

4, N



b and the Sunnah, for there is no ge
h of Allih and the Sunnah remf:anbt Wh
mber,

Allih, his eyes overflowing with tears out of fear :
the Fire will never touch him. A minimolf Allzy
d C()ul,se

in the path of Allih and the Sunnah is better than g
hard in a path contrary to the path of Allah and the ;trwin
and consenting toO innovation. See that your , Unngh

Ctions .

whether they are striving or minimal - are on the path
of th
€

Prophets and their Sunnah.

Stick to the pat
follows the pat

except that

- ’Ubayy 1bn Kaab &

Be patient on the Sunnah and stop where the people stoppeg
Oppe

P
and speak with what they spoke with, avoi
. . y avVOo d
avoided with and traverse the way of the Salaf LS-S\;};} t}:y
y What

is good for you is that which was good for them

- Imam Al-Awzi’i g

Scanne d with CamScanner



CONTENTS

2 H.

Foreword by Shaykh Muhammad bin ‘Abdullah al-Maliki ................. 7
Shaykh Muhammad al-Maliki’s Request to Shaykh ‘AbdusSalam as-
Sihaymi to Publish his Book in English, With the Shaykh’s

Handwritten Consent......cusisssissicssssssscsnssinsssncsanssarssasssassonessvasasass 9
Preface by the Noble Professor, Dr ’Ali bin Nasir Al-Faqihi
(hafidhahullah) ....cceeveeeeeceecece et sie e e eteeesnn e 12
Preface by the Noble Shaykh, ‘Ubayd bin ‘Abdullah al-Jabiri
(hafidhahullah).........ccoiiiiiiiiicc e 13
I CTOAICEIOIE, 1 usconseusinssostammsnssss sasosmmasaimnsesa sisiishosssravass i emasersanpesss 17
The Intended Meaning of the Sunnah........ccocevveniiiniiiinicninnne, 31
Legislated Names for Ahl us-Sunnah wa’l-Jama’ah.......ccccccvevinnnen. 34
Defining the Names of Ahl us-Sunnah wa’l-Jama’ah, in Summary.....39
Firstly: “Ahl us-Sunnah wa’l-Jama’ah” (the People of Sunnah and
Jama ah) e eee 39
Secondly: “Ahl ul-Hadith” [the People of Hadith]..........cccovvnvinennenee. 40
Thirdly: “al-Achariyyah” or “Ahl ul-Athar” [the People of Narrations]. 41
Fourthly: “al-Firqat un-Najiyyah” [the Saved Sect]........cccoeurveninnnenn. 43
Fifthly: “at-T?'ifah al-Mansiirah” [the Aided Group]........ccceveueueenee. 43
Sixthly: “as-Salafiyyah” and “as-Salafiytin” [the Salafis]........................ ue
The Intended Meaning of ‘the Salaf ..., 45
The Manifestation of the Madhhab of the Salaf and an Explanation of
their Position against the People of Innovation.............cccoevvvvrnnees 49
The Permissibility of Ascribing to the Salaf and Using the Name ‘Salaf?’
...................................................................................................... 52
Some Evidence Which Indicate the Obligation to Follow the Salaf us-
Salih and Adhere to their Madhhab ........ccooviiiiiiniiiii, 56
The Manhaj of the Salaf in ‘Aqidah ......cooovririii 60
The Manhaj of the People of Innovation and Desires............c.co.o..... 64
5

Scanne d with CamScanner




The Pach to Success is in Following and not Innovating ..

1¢ 1% . T T e

Some Principles of the Salafi Manhaj e 65
Firstly: Commanding the Good and Forbidding the Evi] []- Amy bi:i..79
Nla‘rafwa’n_Nahy ‘an al—Munkar] .......... ..................................... -
Secondly: The Principle in Acts of Worship...ovvv T 79
Thirdly: The Principle of Basing the Religion upon Beneficia] = 8]
Knowledge and Righteous ACHONS w....evvvvvveevinsennniien 8
Fourthly: The Principle that Preventing the Harms Takes Prece denc;‘ 2
Over Achieving the Benefits....eeevevsseesesssensnssni 83

The position of Ahl us-Sunnah wa’l-Jama’ah who follow the Manhaj of
the Salaf us-Salih regarding Takfir of the People of Innovarion and thoge

who have corrupted beliefs........cvvvirisieiineiniii 87
The Position of the Salaf Towards the Innovators ...~ 89
Warning against the people of desires and innovation who oppose the
SUNNAN ovoreereitiierss e L 89
The Manhaj of the Salaf in Refuting the Opposer .........c............ 95
Principles which have to be Maintained for Individuals and Groups 100
1. Who must be respected .......ooeuevenriiniininiiiiiiiciceieeecreeee 100
2. Who are permissible to criticise and warn the people againse....... 101
The Times when Backbiting and Criticsing is Permissable According to
the ‘Ulama of IslAm...ccveeeeeeriieeniiee i 108
6

Scanne d with CamScanner



Foreword by Shaykh Muhammad bin ‘Abdullah al-Maliki
[Imiam of Masjid Bard’ ibn Malik in Jeddah, KSA]

-
4 ” \\'..;w'
m 4 2 LW LAILgll Alllsge (g 2pag
L | )-...[l a\_\__/’/;:j:_.f.' Mobammed A Al-Malbi
N/ (]
200 wa0l B e |

Ny ey drnamy All g o dane Ui ) Jgusy o o2l g 300ally & 2enl

) S A $ o psfl L U S o Badlae g9 e e U
A6 JEN) e ol o Sl S Gl by Bl Y (B e Ll
21oA) Sl Glge o Jgeanll 2l o 65l Axaally ZOY) Dadady de 2
¢ Ciag Jeled ) pe Sldlne w5 dailh S 8y ¢ e
say SN Halpo U gl O apl A ) o Sy ¢ oaedy pSallae s
s i

oy e V) el Dy e Bt Ban 5 Ll S R 5 Sl S
L 1 e i D T e 6 e i) 0, Wi e s 0 Y S
ENV A Sy 3 el s 3a e 2 A haa pa 5 pddly e LA
S Ay gl es peli e (0 B Oe 4 o ¢ gthadl Jaadlly Gallae
AL M e A e e Angi Lo 2By ¢ Al L g ¢ B 3 Zadl 524
A1 03 e sy e g of Sk Ay ¢ Raa Y g o o US

coos JSeU Al Sy

Scanned with CamScanner



Foreword by Shaykh Muhammad bin ‘Abdullah al-Maliki
[Imam of Masjid Bara’ ibn Malik in Jeddah, KSA]

\ 14
v \i¥ o
L “ T ' M~ 5 B
[ A Ly GAIgll alllaie g 2029
£l N Mohamsmied A Al-Mall
-
2000 w02 —}83) a7,

a\]"ba,ﬂ..m_a,d‘,c.‘..»u_a.giﬂ‘ J)u)é:-a)——:“};:’-d:'}‘:;a&‘

) GBS e asm sl of 8 0T 368 o Gallae #Y) e aE a U
208 M) pannd ol o Sdlue ) aSel all Lptant Bl Y (D e Ll |
TIA) Gl Dblge e Jgeanl] all e 5 il iaally ROy dadlally e 20
¢ Gy Jdieled Al ae pOlllne glll 5oL Jeilh Sl Sy ¢ e
o S Faad e W ag of Bl A sl o Sy 0 opdiy aSaline
e gl

2y gl se B V) Pl G Sl Bt Zes 5 Lndlll GBS Les 5 st
el ) e i S T8 e IS o ool 080y Winm a2y 00 ¥ S
EN1 A sy L a1 si3de e Al Sae pa g addly Lia S5
CESI Ay sl (s agihoe e bk Oe 4 o ¢ plhadl el @alize
?ngmo‘gn&.céu@uu:mﬁ,‘ueudt.g‘z;,;z_-l).-u;’a;;;
ALY 03 L s e dag o JS ARk g dea ) g st o S

NEEOS PRI P

Me
" v ‘:/

il

CYVALIASY § guS ek 0 2222 TEY My ” (NN S PPL J E RPN FETSROr S Ly ST S L P4

Scanned with CamScanner



[Tr:mslation]

_Akhir 1432 AH/2 June 2011 CF

30 Jumida al

Allih and may prayers and peace be Upon Allg}p
5

ise is due 10
, WASC 15 due ! ' ! dp
All | I, his family, his companions and all who

1Mac
f dre

Messenger Muha

with them.

To pmcccd:

The brother 'AbdulHaq bin Kofi al-Ashanti asked me to pregen, his
English translation of the book Kun Salafiyyan ala’l-Jid), [Be ,
Serious Salafi] by Shaykh, Dr ’AbdusSalim bin Salim as-Sihaym;
Professor at the College of Sharfah in the Islamic University of
Madeenah, to the Shaykh in order to obtain his agreement to publish
the translation. As a result, I visited Shaykh ’AbdusSalam, with the tyq
brothers Isma’il Beaumont and ’AbdulHakim Wilson [both from South
London], and the Shaykh permitted this with the condition that ]

review the translation of the book.
[ have reviewed the translation of the book and found it to be 2

translation rich in meaning and strong in interpretation although I
viewed that some issues be amended, not due to its accuracy rather in
order to make it easy for all who read the translated book to
comprehend the intended meanings and to avert confusion of other
meanings which are unintended in the issue.

The brother 'AbdulHaq has performed the required amendments,
for he is from the best who I know who are occupied with properly
studying beneficial books and asking about what he is ignorant of and
discussing whar he understands with who he meets from the students of
knowledge before he starts the translation, and this is a method which is
rare to find these days. May Allah grant me and you to every gOOd-

Written by Muhammad bin ’Abdullih al-Maliki
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Shaykh Muhammad al-Mailiki’s Request to Shaykh
‘AbdusSalam as-Sihaymi to Publish his Book in English,
With the Shaykh’s Handwritten Consent
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[Trans]ation]

19 Rajab 1432 AH/21 June 2011 CE

£ the noble Shaykh, Dr 'AbdusSalim bin Salim as-Sihaym;j, may Allg,

preserve him:

a atullihi wa Barakatuhu.
As-salamu “alaykum wa Rahm

[ thank you in abundance, after thanking Allah, for having confidence
reviewing the English translation of your beneficial boo Kun
Serious Salafi] by the brother ’Abdu]Haq

in my

Salafiyyan wla’l-Jidah [Be a

bin Kofi Al Ashanti.
[ have reviewed the translation of the book and found it to be ,

translation rich in meaning and strong in interpretation although |
viewed that some issues be amended, not due to its accuracy rather in
order to make it easy for all who read the translated book ¢,

comprehend the intended meanings and to avert confusion of other

meanings which are unintended in the issue.

The brother ’AbdulHaq has performed the required amendmengs,
for he is from the best who I know who are occupied with properly
studying beneficial books and asking about what he is ignorant of and
discussing what he understands with who he meets from the students of

knowledge before he starts the translation, and this is a method which is
rare to find these days.

[ ask Allih to grant me and you success and do what is right and
that Allah magnifies your reward for your known and thankful efforts
in the path of enlightening the Muslims as to the constant of their
religion and the principles of their creed, especially in regards to matters
in which understandings are confused and self-delusions are manifest in
these days. This book has been produced to shed light on the path of
understanding the truth and the brother 'AbdulHaq requested that I

10
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seck your permission to print the translation of the book. May Allah

bless you and increase you in knowledge.

Written by Muhammad bin *Abdullih al-Maliki
[ have no problem with the English translation of the book
being printed without adding anything to it which is outside

the remit of the direct translation of the book. May Alldh grant
beneficial knowledge and righteous action to all.

Dr ’AbdusSalim bin Silim as-Sihaymi

11
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- » » ) o .\ S o "
Preface by the Noble Professor,

Dy 'Ali bin Nisir Al-Faqihi (h'.lﬁ("l'.lhu"ﬁh)

H -

To the noble brother, Dr "AbdusSalim bin Silim as-Sihay .
( ' hay

Allih grant him success:

As-salimu alaykum wa Rahmatullah wa Barakawhu,
s-sali ala)

To procecd:

[ have read your research entitled ‘Be a Serious Salafi” and I foupg it 1o
be a good piece of research in_its area of study and 1 haye o
observations against it except for some terms of expression o

sugeestions that I have made which you will see on some pages. If yoy
view them as suitable then take them into consideration. May Allah
grant you success! As-Salamu "alaykum wa Rahmarullah wa Barakituhy,

Professor, Dr ’Ali bin Muhammad Nasir al-Faqihi
24/2/1424 AH - 26/4/2003 CE
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Preface by the Noble Shaykh,
‘Ubayd bin ‘Abdullah al-Jabiri (hafidhahullah)

<+ as

All praise is due to Allah, the Lord of the Worlds, and may the final
reward be for the pious and may there be no repercussion except upon
the wrong-doers. I bear witness that there is no god worthy of worship
except Allah alone with no partner, The Sustainer of the heavens and
the two earths, Who possesses divinity and acts of worship for Him
from all of creation. I bear witness that Muhammad is His slave and
Messenger and the seal of the Prophets, the Imam of the pious, may
peace and blessings be upon him, his family and purified and good

companions.
To proceed:

What is better than what was stated by the Imam, al-’Allamah, the
ocean of knowledge, the brilliant, Muhammad bin Abi Bakr az-Zura’i
ad-Dimishqi, also well-known as “Ibn Qayyim al-Jawziyyah”, in his
great and blessed book Zad ul-Ma'ad:
Whoever spreads statements or forms principles based on his
understanding and interpretation then it is not obligatory for the
Ummah to follow this or to refer judgement to this (i.e. the
man’s own principles and interpretations) until it is compared to
what the Messenger of Allah # came with. If it agrees with it and
its authenticity is validated then at that time it (i.e. 2 person’s
own principles and interpretations) will be accepted, but if it
opposes what the Messenger of Allah came with then it will be
rejected and discarded. If none of these sides are clarified then
the matter becomes deferred (and one should hesitate in making
a definite decision). The best case scenario (if they do not

13
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- view of the Messenger) is that it g allowed
to

u)llll';I(“CI lll : essenger
iews and issue fatawi based on them, or they e
e

aceept such v

S I |
I'(‘lL‘LlL( .

ablished with the Imams of the Salaf us-Silik thar L
b
the

This is well-est mam b
and their actions have to be weighed yp +:
8 P with the

statements of people
exts and consensus, whoever agrees with the text or the consensy,

llmvc their view accepted and whoever opposes either of the Wo ::Zi:
have his views rejected, no matter who he is. From what jg knoy,
about the Imiams and the callers to guidance from the Salaf US-Sélihf
beginning with the Companions, the Imims of the Tibpgy and
whoever followed their way and agreed with their narrations — that
they all followed this way and they stood in the face of the people of
innovation and desires. They refuted them with the proofs that Alls,
had given them with the strong evidences from the Book and the
Sunnah. They were rightly guided as is mentioned in the narration:
“This knowledge will be carried by the trustworthy ones in every
generation, they will reject the distortions of the extremists, the false

claims of the liars and the interpretations of the ignorant. ™

And they were, as the truthful and believed one said (%):
“There will not cease to be a group from my Ummah manifest upon
the truth who will not be harmed by those who abandon them and
differ from them until the command of Allah comes.”

]‘_S“)’i Our noble brother Dy "AbdusSalam as-Sihaymi bin Salim as-
Sihaymi - Associate Professor at the Department of Figh in the Shari'zh
\(v:jllkii dof rf.lc [slamic University of Madeenah — has done exceptio.nall},
lbun(i. : gl'eatl)’ benefitted because he has outlined the princlp s

Attons and characteristics of the true Salafi Manhaj in a frank 27

—_—
' Ziad ul-M, ad, vol.1, p.38
" Reported by ol

[bn ‘Adiyy and others,

14
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academic way, in his book entitled ‘Be a Serious Salafr'. May Allah
thank him and reward him and put the book in his scales of good
actions on the Day of Judgment.

From the principles, foundations and characreristics (mentioned in

this book) are that:

1.

b

N

Ahl ul-Sunnah wa’l-Jama’ah are the most deserving to be
described with balance and the middle way.

Imim Muhammad bin ’AbdulWahhib was a Mujaddid of
Islaim and of the Salafi Da’wah.

The enmity of the kuffir towards Islim and the Salafi da’wah.
The effects of partisan Islamic propagation on Islim generally
and on the Salafi da’wah specifically.

The obligation of manifesting the Madhhab of the Salaf.

The permissibility of ascribing oneself to the Salaf and using
the name Salafiyyah.

The most important distinguishing characteristics of the Salafi
Manbhaj.

The Manhaj of the Ahl ul-Bida’ wa’l-Ahwa (the people of
innovation and desires).

Some principles of the Salafi Manhaj regarding:
i.  Refuting the opposer.

ii. The occasions when it is allowed to backbite and
criticise — according to the scholars of Islam.
iii.  The punishment for allying with an innovator.

I also say: our brother Shaykh *AbdusSalam (hafidhahullah), may Allih
keep him firm in speech and action, has depended on evidences from
the Qur'an, the Prophetic Hadith and narrations from the Salaf within
his book. This book, and all praise is due to Allah, has strong and
trustworthy contents which are affirmed, by the will of Allah, in His

Book.

[ ask Allah to grant me and the brother ’AbdusSalam, and all of the

Muslims, with sincerity in speech, actions and in following the

15
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uidance of the Salaf us-Salih who held ﬁrm.to the Bog) ang

gunnah. And I ask Alldh to show us the truth as it .tr l.ll)’ is and suff‘lcethe
w0 follow it and t© show us the fzilsehood as what it is and Suffice |, .
stay away from it And I ask Allah o not make anyone confuse |, )
that we become misguided, may Allah keep us on the right parh and E):

Kind and Merciful with his servants.

May prayers and peace be upon our Prophet Mubammad and ,, pon b
family and all his companions.

'Ubayd bin *Abdullah bin Sulaymin al-Jabiri
Former Teacher — Islamic University of Madeenah
Saturday 30® Rabi’ al-Awwal 1423 AH (31" May 2002 CE)

16
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INTRODUCTION

Indeed, all praise is due to Allah, we praise Him, we seeck His aid, and
we ask for His forgiveness. We seek refuge in Allah from the evil of our
actions and from the evil consequences of our actions. Whomever Allih
guides, there is none to misguide and whoever Allah misguides there is
none to guide. I bear witness that there is no god worthy of worship
except Allih and I bear witness that Muhammad is the servant and
Messenger of Allah.

§osalzd Bly N1 547 5 sl 55 AT, 1,0 L el y
“O you who have believed, fear Allih as He should be feared

and do not die except as Muslims (in submission to Him).”
{Ali-Imran (3): 102}

g;;jpob)objwmunﬁdadﬂ! L““Lrjl:’}”
f,% . g ~gre tov ,
ol f\a-BY'c.A.au)J L...Jgg-.\law 250y 2L lj\S\Jl,)L,.,..

§ U35 25de HE

“O mankind, fear your Lord, who created you from one soul
and created from it its mate and dispersed from both of
them many men and women. And fear Allih through whom
you ask things from each other, and (respect) the wombs.
Indeed Allih is ever, over you, an Observer.” {an-Nisa (4): 1}

y rﬂém{}mq_ﬂv}s,l FIRIET R R A S

A -

R T TR T T TR L&y
éL@'JﬁJUM;d}»}&‘ "U"-’ (vg’)”rgf-"-’d
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have believed, fear Allah and speak worg
He will amend for you your desi, S of
And whoever obeys Allah cnd ’*I‘f{ld

1§

y attained a great attainmep » l

“Q you who .
jate justice
yoUl‘ sins. .
ger has certainl

i

forgive
Messen s
Ahzib (33): 70-71

al-

To Proceed:

s as a mercy to the worlds,

Allih sent Muhammad 3
i ’ ’q"’t.’ : ‘.“-f-,‘ |
§ Tl By N LG LG

“And We have not sent you, [O Muhammad], except as 4
mercy to the worlds.” {al-Anbiya (21): 107}

And Allih made the Ummah a balanced nation,

“And thus we have made you a just community that you
will be witnesses over the people and the Messenger will be a

witness over you.” {al-Baqarah (2): 143}

Meaning: just and neither inclining towards extremism or negligence.
rather they are balanced and fair. Therefore, the religion of Islam warns
against extremism and negligence and commands balance and justice in
all affairs,

.From the most prominent features of this religion is: justice and
ﬁlll'llffss.alld ruling with them in a balanced way, and an avoidance of
tO}F S The best example of those who h;.wc practise balance in
Sue::;:}:at\i:'i;ts‘ é_lftit?ns and beliefs, in accordance to Isl;u'n. are r\}\ll“"

ama ah; they are the ones who practice it in all of ™

aﬂ:dil's bas . - ; =? ar-
ed on the guidance of the Propher = and of his Khulata ?

elr
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Rashidin in following the Book and the Sunnah; they also agree with
the understandings of the Salaf of the Ummah as their understanding is
the first to have balance and justice, so if every meaning of balance is
Affirmed for the Ummah then Ahl us-Sunnah have a good share of this.

(Ahl us-Sunnah) represent the portion of the Ummah which Allah
made a balanced nation and informed were the best nation sent for the
people because they are the group who truly follow the Book of Allah

and the Sunnah of His Messenger 2, as opposed to other sects and
groups of the Ummah. There is no sect or group except that it has
statements and beliefs which oppose the Book of Allih and the Sunnah
of His Messenger.'

For that reason, Ahl us-Sunnah are the best group of this Ummah
and the most balanced of the sects, for they are the aided group and
“the saved sect.”? They are as how Shaykh ul-Islim Ibn Taymiyyah 4
stated:

“They are the balanced ones among the schisms just as how

Islim is balanced among the religions.”

It is well-known that: Ahl us-Sunnah wa’l-Jama’ah are the companions
of the Messenger of Allih #£ and the ones who followed them in
goodness (the Tabi’'an) and whoever follows their way and
methodology until the Last Day. Ahl us-Sunnah were not known by
this name of ‘Ahl us-Sunnah wa’l-Jama’ah’ except after the emergence
of innovation and the development of numerous sects of misguidance
who, while outwardly ascribing themselves to Islim, used to [covertly]
call to their innovation and desires.

! Shaykh ul-Islim Ibn Taymiyyah said:
The sincere truth which has no falsehood in it is with Ahl us-Sunnah wa’l-
Jama’ah and this is well-known when tracing the many creeds and
principles. [See Tarig ul-Wusil ila’l-Tim al-Ma ‘miil, p.22]

2 Wastiyyah Abl us-Sunnah Bayn'l-Firaq, p.278.

3 Al-Fatawa, vol.4, p.140.
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they were named with nameq : “ang
0

h as “Ahl us-Sunnah”, “pp; . the

. N (ts Suc

ISI‘.IIt.d text . » oo« =5, uS'SUn

o3 ) ﬂFirqa[ ull‘NaJIYYah ) at—Ta lfah al’ManSﬁrah)) nah

ith wa'l-Athar”. However, when some of the groy e
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d themselves “Ahl us-Sunnah” - even though thep of

not have the beliefs of Ahl us-Sunnah Vza’l-]a_l,r,lé’ah - the actug] Ali,] id
n began to use the name “Salafi” and their da’wap, S
Dawah 2s-Salafiyyah,” and made a restriction to follow the Book ::d
the Sunnah with the understanding of the Salaf us-Silih from the
companions and the Tabi’an and whoever followed them jp 800dnes,
and were known for holding firm to the Sunnah from the Imzp, (of
the past) and staying away from innovation and warning againg it
Allzh instructed us to follow the Companions, their narrationg and t(;

As Q resul
dis(inguish then

beliefs, herein

innovation name

Sunnah the

craverse their manhaj,
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«...and follow the way of those who turn back to Me [ig
repentance].”{Lugman (3 1): 15}

Ibn ul-Qayyim & stated:
All of the Companions turned to Allah in repentance, so it is
obligatory to follow their way, statements and creed which are
the most important of His path. The evidence that they turned
in repentance to Allih is because Allih guided them and said,

€ Son o 4] 6035 B

“.and guides to Himself whoever turns back [to Him].’
tash-Shira (42): 13)!

—_—

1 .
Llim u/-Muwzzqqiin, vol.4, p.120.
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Allih was pleased with the Companions and with whoever followed

them in good, Allah says:
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«The Foremost to embrace Islam from the Emigrants and
the Helpers and also those who followed them iIn good
conduct, Allih is pleased with them and they are pleased
with Him. He has prepared for them gardens beneath which

rivers flow, wherein they will abide by forever. That is the
great success.” {at-Tawbah (9): 100}

Thus it is not an innovation at all to name Ahl us-Sunnah wa’l-Jama’ah
by the name ‘Salaff’ as the term “Galaf” is exactly the same as the term
“Ahl us-Sunnah wa'l-Jama’ah” and that is understood by
contemplating all of the terminologies related to the Sahabah for they
are the Salaf us-Silih and they are Ahl us-Sunnah.’

So just as it is correct for us to say “Sunni” in relation to Ahl us-
Sunnah, it is also correct for us to say “Salafi” in relation to the Salaf
and not as a sect.”

After the development of different sects and division, the intended
meaning of “Salaf” became applied to whoever preserved sound "aqidah
(creed) and manhaj (methodology) in agreement with the
understanding of the Sahibah and the virtuous generations. The term
“Salaf> became synonymous with other Divinely Legislated names for
Ahl us-Sunnah wa’l-Jama’ah, and the da’wah to following the Salaf, or
the Da’wah Salafiyyah, is only the da’wah (call) to true Islam, to the

' Mawqif Ahl us-Sunnah min Abl il-Bida’, p.63.
2 Ibid,
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<lim Ibn Taymiyyah & stated:

“There is N0 shame in manifesting thc. Madhhab of the Salg
and ascribing oneself to it and.rcferrmg to it Rather, it?

obligatory to accept that from him by unanimousg agreemey s
bcc;;llsc the Madhhab of the Salaf is nothing but the tl'uth_»t’

alSQ [hQ

The Imims of Islim from Ahl us-Sunnah had a big impact ip call
the Sunnah and to returning to the way of the Salaf, their manhaflg 0
guidance from them. The Imams were the likes of: Malik, ﬂSh-S}ii\I}fi
Ahmad, 1bn Khuzaymah, Tbn Abi "Asim, al-Asbahaini, al-AJ'Urrial'.
others: then Shaykh ul-Islim Ibn Taymiyyah and his students g and
Ibn ul-Qavyim, Ibn 'AbdulHadi, Ibn Kathir and adh-Dhahghy;. i

Shavkh ul-Islim Muhammad ibn "AbdulWahhib and the Imiime ,of t;n
da'wah after him and from what leads to manifesting the Salaft Wa;

throughout history is basing one’s religion and creed on the Book f
0

uch g,

Allih and the Sunnah of His Messenger #5 and the way of the Salaf
Silih and resisting every manifestation of innovation which g0es against
this basis.

[ have gone to some length in explaining all of this and clarifying it
because we hear and read regularly of those who curse and abuse
Salafiyyah - ; : - :

s th and brand it as being partisanship and that there is no

itterence between it and contemporary partisan groups. Some people

ej\::i Slii’/ill?tbthe oucEs of Salafiyyah was Imam Muhammad ibn

& Was j The reality is: Imim Muhammad ibn *Abdul Wahhib
L Was ju .

. dll st one c.>f the callers to Salafiyyah and one of its revivers, who

tved learning it. He also established o .

after it had | » ished it purely in this (Arab) peninsula

een . : ,

Superstition, [nd dpo uted by the transgression of innovation and

- Indaee i . . .

may Allih pr  Chis blessed state, the Kingdom of Saudi Arabid

[ P, % OteC[ . . . .

the Salafy da’wah ' 1s a Salafi state and the da’wah that it is based on ¥

< < r‘ as . , _ .

one of the founders of it, King "Abdul’'Aziz bin
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’AbdurRahmin Al Sa’td & indicated when he said in his speech given
during Hajj in 1365 AH/ November 1946 CE:
Verily I am Salafi and my creed is that of Salafiyyah which is
based on the Book and the Sunnah.

He also said in the same speech:
They say that we are “Wahhabis”, rather we are Salafis and
we preserve our religion and follow the Book of Allih and
the Sunnah of His Messenger and there is nothing between

us and the Muslims except for the Book of Allih and the
Sunnah of His Messenger.'

So the Kingdom established the true Islim which was based on the
Book of Allih and the Sunnah of His Messenger in agreement with the
Salaf of the Ummah? and as a result its politics was based on wisdom
and justice and tolerance of the well-known madhahib in figh. Due to
this, the students of the Islamic colleges in the Kingdom study the figh
of the four Imams: Aba Hanifah, Malik, ash-Shifi’i and Ahmad,
especially in the Islamic University of Madinah. This is because the
differences between the madhahib are not due to ’aqidah, but in the
subsidiary matters of figh. King ’Abdul’Aziz 4 said:
What we traverse is the way of the Salaf us-Salih and we do
not make takfir of anyone except those who Allah and His
Messenger make takfir of. There is not a Madhhab like the
Madhhab of the Salaf us-Silih and we do not support one
particular Madhhab over another, for Aba Hanifah, Malik,
ash-Shafi’i and Ibn Hanbal are all our Imams.

These are precious words which exemplify the correct meaning of
Salafiyyah which in itself exemplifies the correct Islam. In these days

' Al-Mus-haf wa’s-Sayf, pp.135-36.

2 And applied correct Islim far from neglect and excess.
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inner) without evidence, it is also the furthest fror.n eXtremisp,
2 . im. Yet this blessed da’wah has been associated with
;}r:?ct}llcare .not from it and it has been ascribed to t.hings which are
from its manhaj which all distorts it beauty and reality.

One of the most glaring factors for this is: the existence of
contemporary partisan Islamic groups affected by the Khawarij ideology
and their well-known leaders agreed with a few things from the Salafi
manhaj in some matters.® Indeed, some of them even spoke in the
name of Salafiyyah when the reality is that they were not from i and
this confused many people and the reality was hidden from ther g
they (the opposition to Salafiyyah) thought that these groups were
Salafi or “Wahhabi” as some of them named it. Whar is really strange is
that some of these partisan Islamic groups named themselves “Salaf
Jihadis”, yet how can they be Salafi when they oppose its "aqidah and
manhaj?! The reality however is in the application and meanings not in
mere terms and names and as a result it is a must to bring attention to

[slam gen
da’wah
oppression; con
been due to some P
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oppression and fal
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'Due to it applying the Shari'ah.

* Due to it exemplifying the correct understanding of Islam.
> The enmity of some of the Yah
for Allah says,

fAnd ncv?r will the Jews or Christians be pleased with you until you
ollow their religion,” {Bagarah (2): 120

.

iid and Nasira and kuffiir towards Islam is not strange;
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this confusion and misguidance which is present in the Islamic world
today.

So it is a must to purify Islim from what has been ascribed to it and
to cultivate the Muslim on true Islim which is based on the pure
sources of the Book of Allih and the Sunnah of His Messenger %2 and
in agreement with the understandings of the Salaf of this Ummah.

Allah blessed this Ummah with His Prophet Muhammad 4% to perfect

their religion and complete His favour for the Ummah and chose Islim
as the religion that He will accepr,

t; v 5s tdl B . P Lo 8, oF 2 L0 7 > P
¢ Lo 2l oS e gao 0K 13 2800 nST E ST 5501 )
“This day I have perfected for you your religion and

completed My favor upon you and have approved for you
Islam as religion.” {al-M3#’idah (5): 3}

And Allah says,

“And, [moreover], this is My path, which is straight, so
follow it; and do not follow [other] ways, for you will be
separated from His way.” {al-An’am (6): 153}

Ibn ul-Qayyim said:
This is because the path to reach Allih is one and it is the
way that His Messenger was sent with and the path that He
revealed His books with, and none is able to reach Him
except by this path. Even if a person tried to reach Him by
all paths and try to open all doors, they will find that the
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«And if you disagree OVer anything, refer it to Allah and the
Messenger, if you should believe in Allah and the Last Day.
That is the best [way] and best in result.” {an-Nisa (4): 59}

The wor.d, ‘.‘anything (#2)” here, is in the context of every differenc
in the principles and subsidiary matters.” Ibn ul-Qayyim also says: e

j‘If the ruling of a matter, about which people are disputin

is not explained in the Book of Allah and the Sunnah gf? ‘I/-(;'r’

Messenger and is not sufficient then Allih would * have

;\l/l{structed to refer matters back to them (i.e Alléhnmdhave

ba:ls{sir;g:r). It is unsuit-able that Allih would instruct atrcl) t? e
omeone at a time of dispute who does not haveret;trz

Jbili .
bility to explain the matter of dispute.”

Allah says,
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! Tafsir Ibn ul-Qayyim pp.14-15

2
As stated by Sh .
3 [lam ul-/t{y ykh Shingiti & in Adwg’
uwagqi'in, vol.1, p.49 “tBayan, vol 1, p.323
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“Indeed, those who have divided their religion and become

sects you, [O Muhammad], are not [associated] with them
in anything.” {al-Anam (6): 159}

Allah also says,

SRR I A TR LY,
¢£|M..CJ5L«._, (’;'6'?-(-0 9 )_;Loz_g,]y

“And whoever opposes the Messenger after guidance has
become clear to him and follows other than the way of the

believers We will give him what he has taken and drive him
into Hell, and evil it is as a destination.” {an-Nisa (4): 115}

Allah threatens whoever follows other than the way of the believers and
indicates that following the way of the believers in understanding the
Divine Legislation of Allih is obligatory and opposing this is

misguidance. Allah praised the foremost from the Muhajiriin and Ansar
and whoever follows them, He said:

ST A I AR PRI T NPT
e 2525l el JLaN1y uzegall S O Z)520 2015 3
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s el Lt (g 20 o G Aoy e 15053 24 Dl T

€ a1 85 T g
“The Foremost to embrace Islim from the Emigrants and
the Helpers and also those who followed them in good
conduct, Allih is pleased with them and they are pleased
with Him. He has prepared for them gardens beneath which
rivers flow, wherein they will abide by forever...” {at-Tawbah

(9): 100}
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i and the Sunnah of th.
The Prophet 5% instructed to follow his Sunnah ar h "
¢ 35 S ' ’ '
- : yosing the ,
Rightly-Guided Caliphs and he %2 warned against opposing therm, h
lgl Y‘ 1 " A I
said: . obtly-Cuided Cali
“Stick to my Sunnah and the Sunnah of the Rightly-Guidl /l iphs
after me. Hold firm to it and bite onto it with the m; ars, and
. ‘ ly-invented matter is
beware of newly invented matters for every newiy v
an innovation and every innovation is misguidance.

The Prophet 4 described the Firqat un-Najiyyah as being “What I an
my companions are upon.” These texts and others indicate the
obligation of following the Book and the Sunnah and of also followin,
the way of the believers. The foremost believers whose path has to be

followed are: the Companions of the Messenger of Allih %z, as Ibn ul-
Qayyim stated:

“All of the Companions turned to Allih in repentance, so it

is obligatory to follow their way, statements and creed which
are the most important of His path,”

Ibn Mas’ad < stated:

“T .
o follo i i
w and not innovate is sufficient for you.”

' Reported by al-Bukhiri in his Sahih,

* Reported by Abit Dawud, a

S Ihid -Tirmidhi and 1pp, Majah and it is Sahih.

* Ilam ul-Muwaggi‘n, vol.4, p.120
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And Imam Ahmad & stated:
“The Foundations of the Sunnah with us is: Holding firm to

what the Companions of the Messenger of Allih #% and
following them and abandoning innovation.”"

Therefore, it is a must for every Muslim to: follow the Book and the
Sunnah with the understanding of the Salaf us-Silih.

I participated in giving some lessons at the Shari’ah College at the
Islamic University of Madinah and, all praise is due to Allah, delivered a
number of lessons related to the correct manhaj (methodology),? the
manhaj of the Salaf us-Salih. This is because Salafiyyah means:
following the Islamic religion based on the Companions of the
Messenger of Allah % and those who followed them in their manhaj.
Some brothers impressed upon me to publish these lessons so I revised
it and appended to it with that which was relevant to the topic, I also
saw that it be appropriate to name the book ‘Be a Serious Salafi’® and I

' Al-Lalika't, Sharh Usiil Ttigad Abl us-Sunnah, vol.1, p.156.
? The Shaykh, al-’Allimah, Dr Silih bin Fawzin al-Fawzin stated:
Manhaj is more general than "aqidah because manhaj can include: aqidah,
suluk, manners, interactions, and all affairs of a Muslim’s life, all of what
he goes through can be named ‘Manhaj’. As for ’aqidah then its intended
meaning is: the foundation of iman, the meaning of the Shahidarayn, this
is "aqidah.” [Al-Ajwiba al-Mufidah, p.75]
? This title is taken from what was mentioned by the noble Shaykh, Dr Bakr Ab@i Zayd
in his superb book Hilyah Tullib ul-Iln, p.8 wherein he said whilst speaking about the
manners of the student of knowledge:
Be a serious Salafi, on the path of the Salaf us-Silih from the companions
% and those who came after them and followed their example in all affairs
of the religion such as: tawhid, acts of worship and the likes and were
distinguished by sticking to the narrations of the Messenger of Allih #.
Occupy yourself with the Sunan and leave argumentation and disputation
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THE INTENDED MEANING OF THE SUNNAH

It is well known that from the names of Ahl as-Sunnah wa’l-Jama’ah is
‘the Salafis.” The definition of the Sunnah will be better understood
linguistically and technically, after which we will stop at the definition
of the names of Ahl as-Sunnah wa’l-Jama’ah along with mentioning the
reasons for such titles.

Linguistically, the Sunnah means: a path and a way.! The linguists
differ: is ‘the Sunnah’ in the language restricted to a good way or does it
include the good and the bad. The correct meaning is: that in the
language it means a way whether it is good or bad and what indicates
this is the hadith of the Propher #:

“Whoever enacts a good Sunnab in Islam will be rewarded and the

reward of whoever does it and whoever enacts an evil Sunnah

carries the burden and the burden of whoever enacts the evil

Sunnah.” - Narrated by Muslim.

Herein the Prophet %£ categorised the Sunnah into being either a good
Sunnah or an evil Sunnah.

As for the technical definition of the Sunnah: then it has a
technical definition according to the scholars of hadith just as it has a
technical definition with the scholars of usil and also with the fuqaha.

According to the hadith scholars the Sunnah is: what has been

narrated from the Prophet #£ from sayings, actions, tacit approvals, or
descriptions - in terms of characteristics and manners - or based on
what is in the Sirah (biography of the Prophet), whether it was before
the commencement of Prophethood or after it.>

" Ibn ul-Achir, an-Nihayah, vol.2, p.409 and in Lisdn ul-"Arab, vol.17, p.89.
* Al-Qasimi, Qawa id ul-Tahdith, p.G4.
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According to the «cholars of usal, the Sunnah is connected ¢q

om the Prophet 5 yet has not beep

icted fr
whatever has been transmitte€ |
Qur’in); matters which have beep

reported in the Noble Book (i.e. the . pien 1
atcribured to him % in order to explain what is or is not in the Book.

According to the scholars of figh, the Sun’r’lah is: .WhaFev-er is‘ not
obligatory, so it is said “this thing is Sunna.h meaning: it IZS neither
compulsory nor obligatory and neither prohibited nor disliked.

However the Sunnah according to many of the Salaf, had a much
wider definition than that, wherein they specified a meaning much
wider than the meaning given by the scholars of hadith, the scholars of
usiil and the scholars of figh. They thus specified for the Sunnah:
agreement with the Book (i.e. the Quran), the Sunnah of the
Messenger of Allih #£ and his companions whether in affairs of belief or
in acts of worship; they considered all that opposed this to be bida’
(innovation).

It is said: “So-and-so is on the Sunnah” if his actions agree with
the Book of Allih and the Sunnah of the Messenger of Allih 22,

It is also said: “So-and-so is upon bida’” if his actions oppose the
Book and the Sunnah, or one of the two. Shaykh ul-Islim Ibn
Taymiyyah 4 stated:

The word ‘Sunnah’ according to the speech of the Salaf

includes the Sunnah in acts of worship and in beliefs, even if

much of what was classified as being the Sunnah was
intended to be speech concerning beliefs.>

' Al-Amidi, Usil ul-Ahkam, vol.1, p.169.
2 Sharh ul-Kawkab al-Munir, vol.2, p.160.
? Ibn Taymiyyah, al-’Amr bi'l-Ma'raf wa'n

-Nahy ‘an al- .o the
Good and Forbidding the Evill, p.77. Y an al-Munkar [Commanding
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He also said & in ‘Agidah al-Hamawiyyah:
The Sunnah is: what the Messenger of Allah %% followed in

creed, speech and action.'

Ibn Rajab al-Hanbali &) stated:
Many of the later scholars link the Sunnah to what is
connected to belief because it is the foundation of the
religion and whoever opposes it is in severe danger.”

I say: Therefore, the Sunnah is connected to beliefs and the intent of

the word ‘Sunnah’ is: the complete religion. Not the technical

definitions of the scholars of hadith, usiil and figh. Ibn Rajab also said:
The Sunnah is the path which is trodden and it includes:
holding firm to what the Prophet £ traversed and his rightly

guided companions in beliefs, actions and statements...>

' Agidah al-Hamawiyyah, p.2.

2 Limi’ ul-"Ulim wa’l-Hikam, p.249. For this reason there were many publications
which carried the title ‘As-Sunnah’, such as: As-Sunnah by Imam Ahmad; As-Sunnah of
Abii Dawood as-Sijistani; As-Sunnah of Ibn Abi’l-’Asim; As-Sunnah of *Abdullah bin
Imam Ahmad; As-Sunnah of Ibn Abi Hatim ar-Razi and others.

3 Jami’ ul-"Uliom wa’'l-Hikam, p.262.
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| EGISLATED NAMES FOR

AHLUS-SUNNAH WA'L-JAMA'AH

Mo R

The people of a thing (Ahl usb-Sh.a)}r; ) arcl:] th; pc;c-)plle particu]aﬁ (0 thy
thing, so for example is it said within the hraldlc 3ng‘tlage; Abl
Baytb" which refers to the people of a h(?u'se old, a_nd Ahl ul-Isl
meaning: the people who adhere to the religion of Islam.

So the meaning of “Ahl us-Sunnah” is: the people most Particular ¢,
it and those who hold firm to it the most and follow it in speech, actjop
and belief. This wording became a technical term connected ¢, and
referring to one of the following meanings;

The first meaning: A general meaning — wherein all who ascribe

themselves to Islam are included except the Rifidah.

The second meaning: A specific meaning and much narrower

than the general meaning, which intends — Ahl us-Sunnah

unadulterated and free from innovation and the people of desires

and innovation like the Khawarij, Jahmiyyah, Murji’ah, Sh’ah and
others from the Ahl ul-Bida’ are expelled from it.

Shaykh ul-Islam Ibn Taymiyyah says:
The word ‘Ahl us-Sunnah’ (in general) means: all groups
who affirm the (first) three Caliphs excluding the Rifidah.
So the intent of ‘Ah] us-Sunnah’ (specifically) is: Ahl ul-
Hadith (the people of hadith) and the people of the
unadulterated Sunnah. One is not to be included within it
except those who affirm the Attributes of Allih, The Exalted
ar?d says: “The Qur'an is not created” and says that Allzh
will be seen in the Hereafter, affirms the Divine Pre-Decree
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nd other well-known matters according to the people of
e o

hadith and Sunnah.’

Therefore ‘Ahl us-Sunnah’: are the companions of the Messenger of
Allah 42 as they relayed from him directly the foundation of belief just
1 they relayed from him matters of worship, so they are the nio;t
knowledgeable of the creation of the Sunnah of the Prophet 32 and
follow it more closely than those who came after them. Ahl s15-Suinnah
are also the Tabi'tn (successors) who followed the companions in
ooodness, their influence is to be seen in every times and place and at

;hc head of them are: Ahl ul-Hadith wa’l-Athar. When this ascription

«Ahl us-Sunnah” was ascribed to the companions of the Messenger of

Allih % and those who followed them in guidance, groups began to
dispute over the name (and who are its rightful people), however the
proof is in the realities not in mere claims.

When innovation spread within Islim and the sects of misguidance
became numerous and all were calling to their innovation and to their
desires, while still outwardly adhering to Islam, it was a must for the
people of truth to be known by names which distinguished them from
the people of innovation and deviation in ’aqidah. At that time, their
Divinely Legislated rtitles derived from Islim became manifest; from
their names are: “Ahl us-Sunnah wa’l-Jama’ah”, “al-Firqat un-

Najiyyah”, « ¢ T3'ifah al-Mansiirah”, «Ahl ul-Hadith wa’l-Athar” and

“as-Salafiyun.”

When contemplating on thei
names which Islim indicates and
the texts, and some of these names
realisation of Islam, all of which oppos
people of innovation. The names and titles
only refer back to personalities such as the J

to Jahm ibn Safwin; the Zaydiyyah, which is

—

¢ names it will be apparent that they are
some of these names are verified in
were ascribed due to their correct
e the names and titles of the
of the people of innovation
ahmiyyah, which is related
related to Zayd bin 'Ali

1
Ibn Taymiyyah, Minhaj us-Sunnabh, vol.2, p.163.
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bin al-Husayn; Kulabiyyah, which is related to Alc)ldub“i;llh II)(Z;;L.I”:&;;
al-Karamiyyah, which is relat}e)dl : Mu};%;l[:l:’r] 5 al-
"Achar'irah. which is related to Abi’l-Hasan al- : ¥

A‘“h;; l:(llr];:;{l;l;:ef then they are derived from. th.e origin of tf}eir
innovation, like the ‘Rafidah’, due to their rafd (rejection) of -Zayd ibn
Ali and their rafd (rejection) of the leadership of the.two Imams; and
like the ‘Nawasib’ due to their nash (setting up) enmity to the Ahl yl-

Bayt (family of the Prophet 2); and like the ‘Qadariyyah dd”elfl‘) their
statements regarding Qadr (the Divine Pre-Dec.ree); a13 _ -1<‘e the’
‘Siifiyyah’ due to the wearing of siif (wool); and like the Batlmy-yah
due to their claim that the texts have an apparent and hidden (batin)
meaning; and like the ‘Murji’ah’ due to their irja’ of actions from iman. |
Or it could be the case that the nicknames refer back to the reason
for their expulsion from the "aqidah of the Muslims and their jama’ah,
Such as the ‘khawarij’ who were named as such due to their kburij
(revolt) against the leader of the believers "Ali ibn Abi Talib < and the
‘Mu’tazilah’ due to the 7%izal (leaving) of their leader Wasil ibn "Ad
from the gathering of al-Hasan al-Basri.'
Shaykh Bakr Abt Zayd stated in his book Hukm al-Intima’ ila al-
Farq wa'l-Ahzab wa'l-Jama at al-Islamiyyah (p.21):
When those sects began to ascribe themselves to Islim
derived from the backbone of the Muslims, the Divinely
Legislated names for the Jama’ah of the Muslims emerged to
distinguish them from the sects and their desires. Whether
these names were verified with an origin in the Divine
“chislation such as: “al-Jama’ah”, “al-Firqat un-Nijiyyah”,
at-Ta'ifah al-Mansiirah”, or (the names were) due to the
adherence to the Sunnah in opposition to the people of

' See the book by the noble brother Dr Ibrihim ar-Ruhayli
wa'l-Jama'ah min Abl il-Abwi wa’l-Bida’ [The Position of the
Jama'ah Towards the People of Desires and Innovation]

excellent book which is important in this field.

Mawgif Ahl us-Sunnabh
People of Sunnah and
, vol.1, pp.45-6, it is an
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innovation. For this reason there developed a connection to
the first ones and it was said to them “as-Salaf’, “Ahl ul-
Hadith”, “Ahl ul-Athar” and “Ahl us-Sunnah wa’l-Jama’ah.”
These honoured names oppose any other names that
any sect may have, from a variety of aspects:

The first: These are ascriptions are not separate from, by
even a small fraction, the Islamic Ummah since its
foundation is upon the Prophetic Manhaj; such names
include all the Muslims that are upon the way of the first
Muslims and whoever takes them as an example in
knowledge, as the path of his understanding and as the
natural daw’ah he calls to. So the necessity is to restrict the
Firqat un-Njjiyyah to “Ahl us-Sunnah” who are the people
of this Manhaj, which will remain to the Day of Judgement

and is taken from his saying % “There will not cease to be a
group from my Ummah victorious upon the truth”

The second: These names and ascriptions which include all
of Islim, the Book and Sunnah, and are not specific to a
particular image which opposes the Book and the Sunnah.
The third: They are names which are verified in the
authentic Sunnah and some of the names only emerged in
confronting the people of desires and sects of misguidance
when refuting their innovations in order to distinguish
themselves from the people of innovation and not mix with
them. So when innovation manifested, they distinguished
themselves with “the Sunnah” and when people began
judging according to opinion, they distinguished themselves
with “al-Hadith” and “al-Athar” and when innovation and
desire manifested in the later generations, they distinguished
themselves with “the guidance of the Salaf” and its like.

The fourth: the connection of allegiance and disavowal,
allegiance and enmity to them is based on Islim and not on
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re formation. Rather, it is only baseq
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at of partisanship to a person other than th,
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DEFINING THIENAMES OF
AHL US-SUNNAH WA’L-JAMA’AH, IN SUMMARY

< -

Firstly: “Ahl us-Sunnah wa’l-Jama’ah” (the People of Sunnah
and Jama’ah)

This is one of the famous names which the people of Sunnah are
known by and it is connected to the Sunnah, so it is said “Ahl us-
Sunnah wa'l-Jama’ah” and it has also been relayed singularly “Ahl us-
Sunnah” and it can be said “Ahl ul-Jama’ah” yet this is not common
4
and it is mostly ascribed to the Sunnah. Ibn Taymiyyah & stated:
The Sunnah is connected to the Jama’ah just as innovation is
linked to division, so it is said “Ahl us-Sunnah wa’l-Jama’ah”
just as it is said “Ahl ul-Bida’ wa’l-Firqah” (the people of

innovation and division).’

From the reasons that they were named with this name “Ahl us-Sunnah
wa'l-Jama’ah” is that they distinguished themselves with two great
aspects:

1. Their adherence to the Sunnah of the Messenger % to the
extent that they became its people, as opposed to the other
sects which adhere to their opinions, desires and statements
which are not ascribed to the Sunnah and are only ascribed to
their innovations and to their Imams, or to their actions, as has

preceded.

1 Al-Istigamah, vol.1, p.42.
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he people of the Jamaah due to their gather;
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) II“l} heir lack of division as opposed o he
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unite u
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T iyyah stated with l‘cg':n‘ds to the finie:
- v 1n\r.||1 .s(.llu' \ i
. . Jslam [bn l.l)ll ) i Of
.\h.n'l\h ul-Isk

the pcoplc of Sunnah:

They adhere to the Book of Allah, the Sunnah of His
M:i‘cngt?l‘ ¢ what the first and foremost frop the
Muhijirin and Ansir were upon and those who followeq

1
them in goodness.

Secondly: “Ahl ul-Hadith” [the People of Hadith]

Of the names that Ahl us-Sunnah are named with is: “Ahl ul-Hadiy
and this name is mentioned often in the statements of the Imams, such
as Shaykh ul-Islim Ibn Taymiyyah and others from the people of
knowledge before and after him who also mention “Ahl ul-Hadith” and
“Ahl us-Sunnah” in order to clarify their ‘aqidah and not separate
between the two terms. Imam as-Sibiini & stated:
Verily, the Ahl ul-Hadith hold firm to the Book and the
Sunnah, may Allih preserve their lives and have mercy on
their dead. They bear witness to Allih’s Oneness and to the
Messenger’s Message and Prophethood. - To where he said-:
Aﬂi{l protected the Ah] us-Sunnah from tahrif (distortion),
takyif (asking “how” Allzh is), tashbih (making Allah similar

to the Creation), apnd blessed them with knowledge and
understanding.2

Mg

Majmg ’a]-Fattiwd, vol.2 p.375

* 4
Geedat Us-Salaf wq F-Ashab ul-Hadjt), p.423
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Shaykh ul-Islim Ibn Taymiyyah g said:
The Madhhab of the Salaf is that of the People of Hadith and

Sunnah and Jama’ah.'

The intended meaning of “Ahl ul-Hadith” in the books of the creed of
the Salaf is: Ahl us-Sunnah. Ibn Taymiyyah stated:
By “Ahl ul-Hadith” we do not mean that we restrict this to
those who listen to Hadith, write them down and narrate
them. Rather, we mean by “Ahl ul-Hadith” all who most
deserve the name in terms of preserving it, knowledge of it
and understanding it outwardly and inwardly, and following
it outwardly and inwardly, and likewise the Ahl ul-Qur’an.’

Thirdly: “al-Athariyyah” or “Ahl ul-Athar” [the People of

Narrations]

This is a name that many of the people of knowledge have attached to,
and then intend by this term Ahl us-Sunnah wa’l-Hadith [the People of

Sunnah and Hadith]:

[bn Abi Hatim ar-Razi 4 stated:
Our madhhab and our choice is: following the Messenger of
Allih #, his companions and the successors, and adhering to

the madhhab of Ahl ul-Athar like: Abit ' Abdillah Ahmad bin
Hanbal.?

—

’2 Dar’ Ta'drud al- ‘Agl wa’n-Nagt, vol.1, p.203.
3 Majmi’ al-Fatiwa, vol 4, p.95.
Sharh Usil ‘T tigid Al us-Sunnah, vol.1, p. 179.
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h of the statements of the Imams sy, .
Ibn Taymiyyah, 1s-Saffirini, and others frop [ht;

Due to that they were ascribed with the tem

Athar’ and technically: 2l-Athar is synonymous in meaning to Hadjy,
a

» . o e 1 d.

o of “Ahl ul-Athar 15 25 Saffarini st:.ite :
Thfrr}r::sl: lrlwgh(c)J cake their ‘aqidah from what is reported from
Allzh, The Glorious, in His Book and within the Sunnah of
the Prophet #, or from what has been verified and

. N—
And this 1 mentloned inm

Abi Nast as-Sijzl;
people of knowledge:

| Those who deny the Divine Pre-Decree.
* Those who deny free will and claim that people are not responsible for their own

actions, rather they are forced.

> They uphold the belief of irja’ (to hold that sins, major or minor, do not effect faith

and that iman neither increases nor decreases). The first to call to this belief was Ghilin

Ibn Abi Ghilin al-Qadari. He was executed in 105 AH. They claim that actions are not

part of faith and that people do not vary in faith and that faith does not incred or

decrease.

;a";};c)f ar; ext.reme Shiw who call themselves Ithni Ash’ariyyah (the Twelvers) O

durin:}:}:e .cahll;}:;:;ao;v‘a(sj:rnied by ‘Al?dull:ih Ibn Saba, a Yemenite Jew who .appefar[;‘j

 Prophet %. They curse the glan; he.Clalmed to have love for "Alf and the family . ’
ompanions and declare them to by disbelievers espec™™

Aba Bakr, *Umar, "Uths
mar, "Uthmian and the wives of the Prophet. They also believe that the

-
| 5Ql.lr an s '“COmplcte
Those who haye

h .
¢ Ibid “ered towards 'Ali and the family of the Prophet %
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authcnticatcd from the Salaf us-Silih from the noble
companions and those splendid ones who succeeded them..."

This is the meaning of “Ahl us-Sunnah” according to the agreement of
che Salat.”

Fourthly: “al-Firqat un-Nijiyyah” [the Saved Sect]

Meaning: saved from the Hellfire, as the Prophet % exempted it when
he mentioned the sects and said “..all of them will be in the Hellfire
except for one.” Meaning: it (the saved sect) is not in the Hellfire.?
Shaykh al-Hafidh al-Hakami said in Ma irij ul-Qubil.
The truthful one informed us that the saved sect are those
who traversed what he and his companions followed.

Fifthly: “at-T%’ifah al-Mansiirah” [the Aided Group]

This name is taken from his saying % in the Hadith of al-Mughirah bin
Shu’bah «:

“There will not cease to be a group from my ummah manifest (upon
the truth) until the command of Allih comes and they are

manifest.”’

' Lawimi’ al-Anwar, vol.1, p.G4.
* Wasitiyyah Abl us-Sunnah Bayna al-Furug, p.119.
3' Taken from his saying % in the Hadith of division: “..and verily my nation will split
into 73 sects, all will be in the Hellfire except for one and that one is the jama ah.” And in
?nother narration: “..what I and my companions are upon.”

Ma'arij ul-Qubil, vol.1, p.19.
> It is an error to make a separation between the 7aifab al-Mansirah (the aided group)

and the Firgat un-Najiyyah (the saved sect), as they are both the same thing.
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«yo-Salafiyyal’ and “as-Salafiyan” [the Salag)
the pious predecessors), linguisticy]
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«And We made them 2 preccdent and example for the e

pcoplcs.” {az—Zukhruf (43): 56}

Al-Baghawl said in his tafsir:

The Salaf are: whoever
s and as an €xa

preceded from forefathers we take
mple for later peoples. !

Ibn ul-Athir said:
It is said that the Salaf amongst people are those who died

previously, such as one’s forefathers and relatives. This i
. * s

why the first generation, such as the Tabi’an, were called th
e

Salaf as-Salih (pious predecessors).’

;l;l:ch;ically: What then is the intended meaning of as-Salaf us-Silh

‘aqicd ali(})u\}s(/}ll’redecessoTS)? And what is their manhaj (methodology) in

e ‘.vc . ﬁt;re thelr. well known characteristics of their manhaj? Al
will discover in the following lesson insha’Allah

N

Tr
anSla[O :
rs NO
te: an

-Nibdyah
“ayah fi Gharib-il-Hadith, vol.2, p.390
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THE INTENDED MEANING OF ‘THE SALAF

<+ -

The linguistic definition of ‘the Salaf has been discussed prior, as for
the technical definition of the intent of ‘the Salaf then there are a
qumber of different statements about it which are:
1. The Salaf are only the Sahabah.
9 The Salaf means the Sahabah and the Tabi’in (Successors).
3. The Salaf means the Sahabah, Tabi’tin and the Tabi’u-Tabi’in.
4 The Salaf means: whoever lived five hundred years after the
Prophet #. Those who hold this view claim that the Madhhab
of the Salaf is a specific and restricted period which does not
transcend this time, then Islamic thought evolved after this

time via the hands of men.

Is the restricted time period sufficient in restricting the understandings
of the Salaf? If we say that ‘the Salaf’ corresponds to a timeframe, then
they are the people who lived in the first three virtuous generations
which are highlighted in the transmitted ahadith and specify these
virtuous generations. So do we consider everyone that lived during
these generations to be from the Salaf who are examples of guidance?
There is no doubt that this is incorrect and that the answer to the
question is in the negative, because many sects and groups emerged
during this period. So the periodic definition is not sufficient in
specifying the Salaf, rather there has to be the addition of agreement
with the views of the Book and Sunnah, whoever differs with the Book
and the Sunnah is not Salafi even if he lived among the Companions
and the Successors (Tabi’in).! Therefore, the existence of a person

T See Dr. Muhammad Ba Karim, Wasitiyyah Al us-Sunnah Bayna J-Firaq, pp-96-101 —
itis a very useful book.
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For - alaf us-Salih [The Righteous Predecessors]. I,

saving:
Saffarini stated:

The intent of the Madhhab of the Salaf is: whatever the Vittuoy,

Companions &, those who succeeded them- in goodness and
those who followed the successors and the Imams of the religiop
whose leadership in knowledge and whose great role iy the
relicion has been testified to. These are Imams who words Were
received by the later generations from the early generations s
opposed to those who have been accused of innovation or famed
with blameworthy titles such as: Khawiarij, Rawafid, Qadariyyah,
Murji’ah, Jabariyyah, Jahmiyyah, Mu’tazilah, Karramiyyah and
their likes.'

This Imam restricted the Salaf who should be the example to be
followed as those whose leadership has been testified to and were not
accused of innovating anything. Therefore, not every Salaf is an
example of guidance to follow, the example and model to follow is only
those blessed Salaf from the Companions of the Messenger of Allih *
and the Imims of the Tibi’tin and the followers of the Tabi'in whos
EOOdneSS was also witnessed. These were all known to adhere © ¢
a:(ril I:zgrizj :e I.minfls of t%le Sunnah who stayed away from innO"af“‘}’;
gainst it. Allah commanded us to follow the path ot

Companions of hei
the 3 i rers€
methOdo[ogy, He said: Messenger of Allah 4 and travers

\

Lawgim; ’ul—Anwdr, vol.1, p.20
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«follow the path of he who turns to Me in repentance...”
{Lugman (31): 15}

Imam Ibn ul-Qayyim stated:
All of the Companions turned to Allih in repentance; it is

obligatory to follow their way, statements and creed...!

Allah was pleased with them and with those who followed them in
righteousness, Allah said:

s Pz . T2 . B L AP A X1 PT TPRRN
el o2 3 (Al JLas¥ 3 zegedl Ge O5YN Zs2e ) 5

z
P 1. * . 7 15~

: I R & » —
oAls NI S 620 e b ARl wr 15005 pre M s

4 sl 533 305 1l T
“The Foremost to embrace Islim from the Emigrants and
the Helpers and also those who followed them in good
conduct, Allih is pleased with them and they are pleased
with Him. He has prepared for them gardens beneath which
rivers flow, wherein they will abide by forever. That is the
great success.” {at-Tawbah (9): 100}

Therefore, it is not an innovation at all to be called ‘Salafiyiin’, rather
the term ‘Salaf is exactly the same as the term of ‘Ahl us-Sunnah wa’l-
Jam@’ah’. This is understood by contemplating all of the terminologies
in the right of the Sahibah, that they are the Salaf and they are Ahl us-
Sunnah.? So just as it is correct for us to say “Sunni” as an ascription to
Ahl us-Sunnah, it is also correct for us to say “Salafi” as an ascription to
the Salaf and there is no difference. After the existence of division then

—

| pop.
I'lam ul-Muwaqqi in, vol.4, p.120.
* Maw if Abl
q us-Sunnah wa'l-Jama 'ah min Ahl ul-Ahwi wa'l-Bida’, vol.1, p.63.
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THE MANIFESTATION OF THIE MADHHAB OF THF
SALAF AND AN EXPLANATION OF THEIR POSITION
AGAINST THE PEOPLE OF INNOVATION

.H b

The Messenger of Allah # said:
“Stick to my Sunnah and the Sunnah of the Rightly guided
Caliphs after me. Hold firm to it and bite onto it with the
molars. and beware of newly invented matters for every newly-
invented matter is an innovation and every innovation is

misguidancc.”l

He # also described the Firqat un-Najiyyah, when he was asked

“Who are they O Messenger of Allah?” as being:
“What I and my companions are upon.”

Imam Ahmad said:
The Foundations of the Sunnah with us is: Holding firm to what

the Companions of the Messenger of Allih # held on to, and

following them and abandoning innovation.’

The Imims of the Sunnah generation after generation and its scholars

remained calling to following the Salaf us-Salih, adhering to their
Sunnah, in their religion and

of Allih and what has

ot based on these

guidance and traversing their way. Ahl us-
their creed, utilised what is present in the Book
been authenticated from the Messenger #. If it is n

' Narrated by Imim Ahmad, Abit Qatadah, Ibn Mijah, ad-Dirimi, Ibn Hibbin and

others and it is a Sahibh Hadith.
2 =11 =de
Al-Lalika't, Sharh Usil Ttigad Ahl us-Sunnah, vol.1, p.156.
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'A'raf (7): 54}

“The people had several conflicting o.pinions over its meaning,
However, we follow the way that our ’r_lghteous preflecessors took
in this regard, such as Milik, al-Awza’i, ath-Thawri, al-Layth by,
Sa’d, ash-Shaft’i, Ahmad, Ishiq bin Rahwayh and the rest of the

. . »]
scholars of Islam, in past and present times.

Imim Ibn Abi’l-"Izz al-Hanafi, the explainer of ‘Agidah at- Tahawiyyah,
said:
I always loved to explain it as: traversing the way of the Salaf
in their terms of expressions; following their tracks; joining
their way and becoming part of their numbers...>

Imam adh-Dhahabi said, in the introduction to his book a/-"Ulww Ii’-
Aliyy al-Ghaffiar.
O slave of Allah! If you love justice, then stop at the texts of the
Qur'an and Sunan and then Jook at what the Companions and
the Tabi’tin stated along with the commentaries of the Imams of
tafsir with regards to the verses and with whatever has been
related from the Madhhab of the Salaf. So either you speak with

know :
ledge or you remain silent with gentleness.’

" Tafieer 14y, Kathir, vo
2 Shark al-}‘!qia'a/) at-

"P. 16 and qf .
SO see wh ) - Kafim
Muhammaq Ba’Abg e Mmentioned by the noble Dr. Muhammad Ba

115 . s
ullah, Wasrtz_y)’ah Abl us-Sunna), Bayna l-Firaq, PP'IOZ’OS'

L2, p.422.
Tahawiyyah, .74,
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Ahl us-Sunnah made manifest the Madhhab of the Salaf us-Salih
about whom no one doubts as being from the well known people of
Sunnah. They also manifested this when the people of innovation, and
the Khalaf, arose who viewed themselves as being upon the truth and as
being the Firqat un-Najiyyah. These deviated groups and sects used as
proofs for their sayings and school of thought the texts of the Book and
the Sunnah and refer them back to their own (interpretations) and
divert the texts from their apparent meanings. They claim that they
follow the Book and the Sunnah and maybe the people can be deceived
by this. So from here the people need to manifest the Madhhab of the
Salaf and explain it. For this reason, the Imams from the people of
knowledge safeguarded clarifying issues of creed and that it comprises
what was stated by the Imams of the Salaf (from the Companions,
Tabi'tn and their followers) in order to know that whatever opposed
that is not from the sayings or guidance of the Salaf, but is rather from
the sayings of the people of innovation and opposition.'

——

' Wag

itiyyah Abl us-Sunnah Bayna'l-Firaq, pp.105-06.
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d by his noble companions = and there j N
doubt that it is the true da’wah and ascribing to it is the truch, T},
Imims of Islam from the people of Sunnah had a huge influenc j,
calling to the Sunnah and returning to the way of the Salaf and the;

way. These [mams were the likes of:
The Imim of Ahl us-Sunnah wa’l-Jama’ah, Imiam Ahmad bi

Sunnah and
Prophet 5 and receive

Hanbal
[mam Abi Bakr Muhammad bin Ishaq bin Khuzaymah

s [mim Abi Bakr Muhammad bin al-Husayn al-Ajurri

» Imam Abi ’Abdullih bin Battah al-"Ukbari
Imam Abu’l-Qisim Isma’eel bin Muhammad al-Asbahani

Then: Shaykh ul-Islim Ibn Taymiyyah and his student Imam Ibn ul
Qayyim and then Shaykh ul-Islim Muhammad ibn > AbdulWahhib and
the 'Imims of da’'wah after him. The matters which make apparen
?Sc_r’bing to being Salafi throughout history is basing one’s religion "
aqidah on the Book of Allih and Sunnah of His Messenger % and ¢
Xtalfi’(;f.’tfh‘cl;.?_alaf us-Salih from the Companions, the Tabidn and 1
been testiaﬂ:g ('iﬂ from the virtuous three generations whose gOOd”ess'hzz
which are extertr?e;l " O.f this, is alongside sidelining any innovﬂ”(:he
title of this f N “thls basis. If this is known: then we retwr ©
apter “the PermlSSIblllty of ascribing to the Salaf an

USing thc na p N
me ‘Salaf. Shaykh ul-Islam Ibn Taymiyyah stated:
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There is no shame on the one who ascribes to the Madhhal
of the Salaf, assigns to it and refers to it Rnthc‘r it ni:
obligatory to acccpt that from him by unanimous agrc;mcm‘
because the Madhhab of the Salaf is nothing but the truth’
In Mﬂjmﬁ’ﬂl—l‘}milwi, vol.4, p.149. .

As-Sam’ani stated in his book al-Ansib, vol.3, p.273:
As-Salafi — With a fatha on the sin, then a lam and then a fa
.t the end. This is an ascription to the Salaf and following
their ways based on what has been relayed from them.
Ibn ul-Achir appended to the statement of as-Sam’ini which is:
“They are known as being the Jama’ah.”

In some of his works Shaykh ul-Islam Ibn Taymiyyah describes those
who adhere to the sayings of the Salaf with regards to _fawgiyyah (Allih
being above His Throne) as being “Galafi”.! Adh-Dhahabi s, stated in

Siyar, vol.12, p.380:
What a Hifidh needs to be is: consciousness of Allah,

intelligent... and Salafi.

He further stated in Siyar, vol.16, p.457 about ad-Daraqueni £
He never ever got involved in ’Ilm ul-Kalim or

argumentation and did not delve into these matters, rather

he was Salafi.

given to the scholars who
Sunnah such as Shaykh
o his book al-Qd’id ila
bin *Abdullih

['say: in our present era this ascription was
’Were well-known for adhering to the

AbdurRahmin al-Mu’allimi (d.1386 AH) £, i
Tas-hih ila’l-Aga’id and Shaykh and Imim 'Abdul’Aziz

———

|
Just as many other Imams did, see Bayin Talbis al-Jahmiyyab, vol.1, p.122 and Dar

Ttz :
Aarud al-Aql wa n-Nagl, vol.7, 134, 207.

53

Scanne d with CamScanner



his treatise Tanbibat al-Hamah al; e

K
S(i/)l?lliﬁ S{'ffff il-Allab. Shaykh ’Abdul,Alizatababu

bin Baz & in

Ali as- 3
Viuhammad 7 (o . BW
‘”li ‘i «What do you s3y about one who czlls theri]selves Salafy ah
asked o 1zkiv ion)?

form of tazkiyah (commendation): Shaykh B

‘Achari’ is 104 "

answered: : i %
: s - is Athari or Sal
If he is cruchful in saying that he afi then ther is

no problem i that like what the Salaf used to say “SUCh~and_
. ) .
wuch is Salafi” and “§p-and-so is Athari” as a tazkiyah which Was

. 1
necessary and obligatory.

Also. the & in his book Mukhtasar al-"Uluww, his introduction of Shar)
ul-"Aqgidah at-Tahawiyyah and his book Tawassul mentions Salafiyya)
and so does Shaykh, al-’Allimah Salih bin Fawzan al-Fawzin in 4.
Ajwibah al-Mufidah, p.103. He was asked: “What is Salafiyyah? Is j;
o‘bligatory to traverse their way and hold firm to it?” Shaykh Siliy
al-Fawzan replied:
Salafiyyah is following the methodology of the Salaf from the
Companions, Tabi'an and the praiseworthy generations in
'aqidah, understanding and manners. It is obligatory on Muslims
to follow this manhaj.

Also from these scholars (who mentioned the Salafi Manhaj) are the
noble Shaykh "Ali bin Nasir Faqihi in his book a/-Fath al-Mubin bi'r-
Radd ‘ali Naqd "Abdullih al-Ghumari li-Kitab il-Arba’in.

These noble scholars and many others did not view any problem
fVith using the title “Salafi”, “Salafiyyah” or Salafiyan” and that ¢
intent of that is: to traverse the methodology and way of the Salaf.
Eome contemporary writers of Islamic schools of thought have srated:
The Salafis follow the Imams before them” and make it 2 distin®
group which is known by this name. The writers who have held thi®

opinion are the likes of: Muhammad Abid Zahrah, Mustafﬁ ash

——————

1
From the lec i T
¢ lecture cnntled-Haq ul-Mustim which was given in a'if.
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Shak’ah, Muhammad bin Sa'id al-Bati and others, They point 10
historical developments for the development of this group and that it is
.n extension of the school of Ahmad ibn Hanbal that was revived
during the time of Ibn Taymiyyah and Imim Muhammad ibn
, Abdu[\)(/ahhéb, they also claim that the Salafis ascribed the term to
themselves. The writers who hold the Salafi Madhhab to be a stage in
history and not an Islamic school of thought are the likes of Dr
Muhammad Sa’id Ramadin al-Bid.
Whether it is true or not that the advocates of a return to the
Madhhab of the Salaf are the ones who applied the ascription to
themselves, or that others applied it to them and then they were
known by it, it is not known from the Imims from Ahl us-
Sunnah of the past, or those who followed their method after
them up to today, that anyone rejected or objected to them
applying that ascription. The least that can be said regarding the
permissibility of the title and the ascription to it, is that it is a
terminology and 'there is nothing wrong in extracting new

appropriate terminologies' [la Mushihaza fi'l-Istilah).’

The example is with realities and meanings and not via names, the
intent of the names has been mentioned previously which is to: indicate
whoever follows the manhaj of the Salaf us-Salih and follow their way.
So there is nort the least bit of difference between calling oneself “Salafi”

or “Ahl us-Sunnah”.

|y o,
Wasitiyyat Abl us-Sunnah wa I-Jama ah Bayna'l-Firag, p-111 (summar ised).
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- D]TNCES WHICH INDICATE THE

l:t Y dan -

TION TO ]«‘OLLOW THE SALAF US.SALIH
RETO THEIR MADHHAB

SOM

OBLIGA i
AND ADHE

Allah says, . s
§ HIbl e S C_:r") B
“Follow the path of he who turns to Me in repentance, . ”

{Lugman (31): 15}

Allih instructed us to follow the path of the companions of the
Messenger of Allih # and traversing their methodology. Imam Ibp y|.
Qayyim stated after mentioning this verse: All of the Companions
wurned to Allih in repentance, so it is obligatory to follow their way,
statements and creed, which are the most important of His path.!
Allah warned us from opposing their path. Allah warned those who
oppose their path with the Fire, Saying,
e o 35 55 AT 55 G 5 0,557 8 59
Lo €. .
o S5 555 ity 5 G ot
“And whoever opposes the Messenger after guidance has
become clear to him and follows other than the way of the
Fyelnevers We will give him what he has taken and drive him
into Hell, and evil it is a5 4 destination.” {an-Nisa (4): 115}

Allah also informed

he
us about His Pleasure with those who fOllowedt
C0mpanions

in goodness and will be greatly rewarded, Allah sy

T

Llam ul—Muwaqqi in, vol.4, p.120.
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&l 5307305 1T s
«And the first forerunners [in the faith] among the
Muhajirin and the Ansar and those who followed them with
good conduct, Allih is pleased with them and they are
pleased with Him, and He has prepared for them gardens
beneath which rivers flow, wherein they will abide forever.
That is the great attainment.” {at-Tawbah (9): 100}

Just as Allah promised those who followed other than their path with
the punishment of the Hellfire, He promised those who follow the path
of the Companions with Paradise and Pleasure. The Prophet #
instructed his Ummah to follow his Sunnah and the Sunnah of the
Rightly-guided Khulafa after him. He said %:
“Whoever of you lives will see many differences, so stick to my
Sunnah and the Sunnah of the Rightly-guided Khulafa’ after me.
Hold firm to it and bite onto it with the molars. And beware of the
newly invented matters! For every newly invented matter is an

innovation and every innovation is misguidance.” Reported by

Ahmad and Aba Dawid.

He also said -

“The best of people are my generation, then those afier them and
then those after them.”

H.e d% described the Firqat un-Najiyyah in the Hadith of divisions, he
said:

“What I and my Companions are upon.”
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. ) 'y Were upon is f

e of what they I rom

: the likes the 1.
IS upoﬂ

. wver s s them and stays aws; ir
S0 \\'houdl nd whoever OPPOSLS (hL, ( [ )’. ]W'ly from the T
=ovah @ . ise (oo punis '
an-Najy ple who have the prom p ment gy, the Iy
o el n])
from those PR o o stated: :
*Abdullih bin Mas uc \d not innovate is sufficient for you!”!
«To follow an '
He also said: | [tO fOllOW] d
example anda w
«ye take [them] as a0 P ¢ do o,

e follow and do not innovate and v,
e

. ythi w), W
in (an lng ne
begin ( ations that we adhere to.”

do not deviate from narr

'Ubayy ibn Ka'b <&

«Srick to the path and the Sunnah, for there is no seryay,
who follows the path of Allah and the Sunnah rcmembering
Allzh, his eyes overflowing with tears out of fear of Allih,
except that the Fire will never touch him. A minimal course
in the path of Allih and the Sunnah is better than striving
hard in a path contrary to the path of Allah and the Sunnah
and consenting to innovation. See that your actions -
whether they are striving or minimal - are on the path of the
Prophets and their Sunnah.”

Abi ’Aliyah stated:

“Stick to the first affair which they were upon before they
became divided.”

Al-Awz3’i stated:

Be patient on the Sunnah and stop where the pcoplc
stopped and speak with what they spoke with, avoid what

e

Ad-Darimj.

JA = ’
ba Ny Wm, al-Hilyq), vol.2, p.218
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they avoided with and traverse the way of the Salaf us-Silih
what is good for you is that which was good for them.”! ,

Al-Awzd'1 also said:
«Grick to the narrations of those who went before (Salaf)

even if the people reject you! And beware of the opinions of

men even if their speech is adorned for you.”

[mim Ahmad stated:
«The Usill of the Sunnah with us is: to hold firm to what the
Companions of the Messenger of Allah = were guided with,

and leave innovation.”

The scholars from the Imams of the Sunnah continued saying this,
generation after generation, calling to follow the Salaf us-Salih and
taking their example for guidance along with traversing and following

their ways.
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THE

dology] can be summarised in the fOUOWing.

. anhai [Metho
Their Manhaj [ ding the source of Creed, being the Boo

_ Their safeguar _ k
| Allih and the Sunnah of His Messenger %%, and underseyy, !

the texts in light of the Salaf us-Salih. ding

Their use of the authentic Sunnah in ‘aqidah whether j, .

relayed mutawatir or via the ahad narrations.

Submitting to all what has been revealed and not fejecting i

with the intellect. An avoidance of delving into the Upg,

matters which have no room for the intellect.

4. Avoiding delving into '[Im ul-Kalam (Speculative Theologica|
Rhetoric) and Philosophy.

5. Rejecting void and false interpretations

6. Combining berween the texts in any given issue.'

2

29

This is the manhaj in ‘aqidah [Creed] from the original source: the
Book of Allih, the Sunnah of His Messenger % devoid of desires and
doubts and holding firm to these sources in respect of them, because all
of it is true and correct. Imam al-Barbahari & stated:
You should know, may Allah have mercy on you, that the
religion is only that which has come from Allah, and the religion
is not that which is based on the intellects of men and their
opinions; (rather)  its knowledge is from Allah and His
Messenger. Do not follow anything with your desires thac wil
cause you to deviate from the religion and leave Islam, for it has
No use to you, The Messenger of Allah % explained the Sunn

_\K‘

m!"’]'

1 Th i . ,
Thisl:est:::?anse-d from the noble Shaykh *Abdullzh al-’Ubaylan, Durisf [fo ,
2108y 1s well-known and established in the manhaj of the salfin

b
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o his Ummah and clarified it to his Companions, they are the
Jamﬁ'uh and the Main Body, for the Main Body are: the truth

. N 1
and its pcoplc.

He also said before this in his book Sharl us-Sunnah (p.65):

The basis of the Jama’ah, who are the Companions  of
Muhammad 2 and are Ahl us-Sunnah wa’l-Jama’ah, is that
whoever does not take from them has deviated and innovated,
and all innovation is misguidance.

Then Imam al-Barbahari says,

"Umar ibn al-Khattab % said that there is neither an excuse for
anyone to go astray and think that he is upon guidance, nor for
anyone to abandon guidance thinking that it is misguidance.
This is because the issues have been clarified, the proofs have
been established and the excuse severed. Because Ahl us-Sunnah
wa'l-Jama’ah have consolidated and safeguarded all of the
religion and it has been made clear to the people, so it is for the

people to comply and follow.?

I say: from the distinguished characteristics of the Salafi manhaj are:

1. Its people’s verification of the truth and avoidance of being
overcome by the people of desires. Hudhayfah said to Abi Mas’ad:
“Misguidance is: to approve of what you used to disapprove of and
disapprove of what you used to approve of, and beware of changing
colour in the religion [i.e. constantly changing from one position to
the other] as Allah’s religion is one.”

2. The agreement on ‘aqidah and their avoidance of differing

throughout different times and places.

——

' Sharh us-Sunnah, p.66
* Ibid
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.re the MOSt knowledgeable PCOPIC of the conditjgy,
3. They Jie 1 his actions and sayings. They are he e of th,
propher' { an veen the authentic and weak (accoyn N eest in
distinguis lml;; they have the most love for the Sunnah 4, q SafVentS)
and as a restl <« and having allegiance to the people eo Uarq

sno it the most . £
20”0“ rDSlllavkhul—Islﬁm Ibn Taymiyyah £ stated: the
unnall. .

As the Messenger of Allih was the most perfect of Creation
and the most knowledgeable of them of the rea.lities and h
most steadfast of them in speech and condition, j j
necessity that he i the most knowledgeable of people 5, q
also the most knowledgeable of creation, and he has
greatest position and the most guided... the best of creatioy
4 Their creed is that the way of the Salaf us-Salih is the safest way,
the more knowledgeable way and the wisest. It is not as the people
of Kalim claim that “the way of the Salaf is safer but the way of the
Khalaf is more knowledgeable and wiser.” Shaykh ul-Islim Iby
Taymiyyah refuted this claim saying
They have lied about the way of the Salaf and have been
misguided about the accuracy of the way of the Khalaf.
For they have combined between the ignorance of the
way of the Salaf, by lying about them, and ignorance, and
misguidance, about the accuracy of the way of the

Khalaf.!

5. They safeguarded spreading the correct ‘aqidah and straighf
religion, and teaching it to people and advising them along Wit
refuting the opposers and innovarors.

e ————

] - -3
Majmy al-Fatiwg, vol.5, p.9
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6. They are the balanced middle way among the different sects, Th

Taymi)’)’ﬂh stated: Ahl us-Sunnah are, within [slam, like the pc:,o 1:

of Islim among the different religions.” He also stated: P
They are the middle way in the issue of the Names of
Allah, between the ta’til of the Jahmiyyah and the tamthil
of the Mushabbihah. They are the middle way in the
issue of the Actions of Allih, between the Qadariyyah and
the Jabariyyah. In the issue of wa’id (promises and
punishments of Allah) they are the middle way between
that of the Murji’ah al-Wa’idiyyah and the Qadariyyah.
In the issue of the names of Imin and religion they are
the middle way between the Hariiriyyah and Mu’tazilah
and the Murji’ah and Jahmiyyah. In the issue of the
Companions of the Messenger of Allah iz they are the
middle way between the Rawafid and the Khawarij.'

e ———

1 .
Ibid., vol.3, p-141 and also see: Wasitiyyah Abl us-Sunnah Bayna I-Firag, p.235 and
the pages after it Also see Shaykh *Abdullih al-'Ubaylan, Duris fi I-Manhaj, pp-70-3.
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THE MANHA]J OF
" OVATION AND D
. pEOPLE OF INN ESIRES

TH o Y

regarding the Manhaj of g, S

mentioned prev1ously

alaf ;
. . » . ln
¢ important distinguishing feature, and y,

It has been

- its mos : € g
aqidah that 1 . i m i t
) ant characteristi, 15- safeguarding and complying with y, is ip
import: ‘

Book of Alldh and the Sunnah of_ t.he Messenger of Allah # bagg
. dine of the Salaf us-Salih.
on the understanding o - = j of the Ahl ul-Hayg

On the contrary to this is the man.haj of the u .Hawa Wil
Bida' (People of Desires and Innovatlon_), for the main soyge of
acceptance for them is not the Boo'k of Allah and the Sunnlah, rather j;
is what their leaders and Shuyiikh innovate and then they interpre; g
Book and the Sunnah in accordance with what agrees with their desie
They also rely on their intellect, weak hadith, weak proofs and lies upon
the Prophet # and their followers rely on the unclear verses and thep
distort the proofs and give false and corrupt interpretations. Ibn yl-
Qayyim 4 states: “To sum up: The splitting of the People of the Book
and of this Ummah into 73 sects is only understood via their
interpretations.”' Ibn Abi’l-"Izz al-Hanafi states:

Did the Khawirij revolt, or the Mu’tazilah depart or the

Rawifid reject and the Ummah split into 73 sects due to

anything except corrupt and false interpretations?”

This Manhaj which the People of Desires and Innovation traver®

Opposes the Manhaj of Ahl us-Sunnah wa'l-Jama'ah in their view and
their use of proofs and it is fro
Ummah.

—

e f the
m the greatest factors for division 0

1 79~
2 ; :Im ul-Muwaqqi in, vol.4, p.317.
arh yl- Agidah g- Ta/uiwi)g'a/], p.189
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THE PATH TO SUCCESS IS
IN FOLLOWING AND NOT INNOVATING

Ho W

Shaykh ul-Islam states in his book al-"Ubidiyyah:

The religion has two foundations: that we only worship Allah
and that we only worship Him with what He has legislated.’

Therefore, we do not worship Allih with innovation as Allah stated:
f/’z- e o7 p ‘;., /’ z - //’/a /’/,-, ,,,~: H )_’//. - /.’\
“Whoever hopes for the meeting of Allih should do

righteous actions and not associated in the worship of his
Lord anyone.” {al-Kahf (18): 110}

Allih instructs in this verse that actions should be righteous, meaning:
in agreement with the Sunnah, and then He ordered the one who does
righteous actions to be sincere to Allh. Al-Hafidh Ibn Kathir in his
tafsir states: “These are the two pillars for acceptance (by Allah), one
must be sincere to Allih and correctly on the Divine Legislation of the
Messenger of Allih #.”> The like of this has been related from al-Qadi
'Ayyad 4 and others. What has preceded is that, for the correctness of
any action which we want to gain nearness to Allih with, it has to be in
line with two conditions and foundations:

1. Sincere worship for Allah alone.

2. Sincere following of His Messenger .

N ————

AL Ubidiyyah, p.31.
y ] -
Tafsir [bn Kathir, vol.3, p-106.
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«But seck, through that which Allah has given you, the
home of the Hereafter; and [yet], do not forget your share of
the world. And do good as Allah has done good to you.” {a-
Qasas (28): 77}

The Prophet i stated in a hadith Qudsi, that Allsh said:
“I am so Self-Sufficient that I am in no need of having partners.
Thus, whoever does an action for someone else’s sake as well as Mine,

will have that action rejected by Me to him whom he associated with
Me.”!

Sincerity is not achieved with shirk or showing off or pleasing people
with worldly actions, the person who does the action has to intend the
Face of Allih alone.? This is in relation to the first condition, as for the
second condition: then it means that actions with which we g
nearness to Allih are in agreement with what Allah has legislated in His
Book or in the Sunnah of His Messenger 4. Allah says,

1
1 }[{)eported by Muslim in Kizib uz-Zuhd.
2 S- . . ) ‘
r Slih bin Sa'd as-Suhaymi, Mudhakbkiras fi'l-'Agidah, p.10.
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«This day I have perfected for you your religion a;nd
completed My favor upon you and have approved for you
[slam as religion.” {al-Ma’idah (5): 3}

Allih has completed the religion for us before the Messenger was sent to
the Highest Abode, so He is no need for anyone to add or detract from
it. There are many texts which instruct to following and warn us against
innovating in the religion, Allah says,

b P, PR BV li

P - S R R P st o S T
kﬁ‘(ﬂbﬂuyﬂugv‘qwoy 4| ,_,.:._)@‘,.QUEJ_Z;J%,

“There has certainly been for you in the Messenger of Allih
an excellent pattern for anyone whose hope is in Allah and
the Last Day and [who] remembers Allih often.” {al-Ahzab

(33): 21}

Allzh also says,
L
a1 P Edk A t’- - 7 - 2 T T 4 i {J 2 : 17 -
G5 A1 1,a5 1,00 e WS G epado el (Kol U b
P4 eld 2

§ el St

“And whatever the Messenger has given you take; and what
he has forbidden you, refrain from.” {al-Hashr (59): 7}

He also says,

15 . _ 5 P gor LG~ . ros 2 1=
Wy R85 50 iy AT 18Ksd pn S T Do 23S 0l B 3
A
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hammad], "If you should love Allah, they

“Say, [O M ] Allh will love you...” {Al 'Imran (3): 31

follow me, [s0

From the qunnah: there are many hadith, such as the Saying of
om b

the
Prophet 3

“Stick to my Sunnah an the Sunnah of the Rightly guided Khulafy
NIl J v . ,

ifier me, bite onto it with the molars and beware of 1), newly
afeer ’

invented matters, for every newly invented is an nnovation gy,
every innovation is misguidance and all misguidance is in the Fire

He also said 3= |
“I have left you with that which if you hold firm 1 wil not
misguide you after me: the Book of Allah and my Sunnah.”

He also said #:

“Whoever does an action which is not from our affair will have it
rejected.””

Allah instructed the Ummah to unite the word based upon: holding fast
to the Book of Allah and the Sunnah of His Messenger . He forbade
splitting and clarified its dangers for the Ummah and in order for this
matter to be achieved He instructed us to refer judgement back to the

Book of Allah in the principles and the branches and He forbade us
from everything which leads to division.® Allah said,

€158 05 Goat BT Jme 1,2 222575
“And hold firmly to the rope of Allih all together and do
not become divided.” {Ali'Tmran (3): 103}

1 - .
The verification of this

hadith has d
. - preceded. )
3 Reported by Malik in al-Muwasta; Abq Dawid and Ibn Majah and it is Sabih "
Agreed upon, .
Y Usial ul-

Iman fi Day’ Kz was-Sunnah, p.293.
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The rope of Allah is: the promise of Allah, which is the Quran as the

ommentators of the Qur'an have mentioned; Allih instructs for there

e 2 Jami'ah and forbids separation and disagreement, as Allah says
le b

T o« Sge . 4 2
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«And whatever the Messenger has given you take; and what
he has forbidden you, refrain from.” {al-Hashr (59): 7}

This is the apparent and inward apects of the Usil of the religion and
s branches; whatever the Messenger of Allih came with is for the
worshippers to take and follow and it is not permissible to contradict it.
The texts of the Messenger of Allah # have the same ruling on a thing
as the texts from Allih and there is no permission for anyone to

abandon it or put forward the statement of anyone over that of Allah’s.’
Allah says,
- P £ -:r’{’/ ' G712 £. - g 3%
§ ygnacs 215 5 155 V5 sl sy Dl bl T3l T2l T 3
“O you who have believed, obey Allah and His Messenger

and do not turn from him while you hear [his order].” {al-
Anfil (8): 20}

\

Allah instructed us to return to His Book at times of disagreement, and
to also return to the Sunnah of the Messenger of Allah . Allah says,

7 “ 2 £ 2z £ - 5 £ Z4 s £ . 4 PR £
o 58 YT J5l5 sl | gasboly I Tymbol T30z (2l GA LAY

© e s 23 2
P ’/9.', <~ . 1 -2 = ,{J/ F - - . "~ ”::
A AL 0% &S o) Jyuls A1 I 0533 208 & f55
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Lyrl, L
Usal ul-Imgn, p.294-295.
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- believed, obey Allah and obey t

in authority among you. And
d those 1 or it to Allih and the Meg

an

hing, [Cf
disagree 0‘:1‘13; ::;{itcvc in Allih and tbiLast Day. Tha
if)'OF S};‘]’ and best in result.” fan-Nisd’ (4): 59}
best wa

lf y0u
tis the

(Allah’s statement), “obey Allah. ».

. “i[ m .
stated about , ) ¢ Cang.
His book and His saying, and obey the Messenger”,

s: take his Sunnah and follow his Sunnah, Allah’s saying, %
means: te

» 1 M

: ans: in what they i

those in authority among you, ¢ £ disobedi Y IStruct yoy
: - of disobedie -

do out of obedience t0 Allah and not out nce to Allah,

there is no obedience to the creation in disobedience to the Creatq; » As
for Allih’s saying,

§ ey A1 ) os3 08

“And if you disagree over anything, refer it to Allah and the

”
Messenger ...

[bn Kathir
o follow

9"'
-

’.,1: . L; ),
O U/; 7

Means: refer it to the Book of Allah and the Sunnah of His Messenger,
this is an instruction from Allah that every matter of dispute among

people regarding the Usil of the religion and its branches should be
referred back to the Book and Sunnah.' Just as Allih says,

272 R . ,‘J,} fcﬁ“ - ’}9’/ - A, 4L k
- é - - ) -~ . e * . |23 ’
{ﬂ/

é s 'l'_”_}

\ e« %77

“And in anything over which you disagree its ruling is [to
be referred] to Allah.” {ash-Shiira (42): 10}
Whatever is judged upon based on the Book and the Sunnah and

)
: . . danceh
u¢; and what is after truch except for misguida”

ah says,

T

Vil i, p 204

testifies to it, is tr
For thig reason Al
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« if you should believe in Allih and the Last Day.”

refer arguments and ignorant contentions to the Book and
h and whoever does not refer back to this does not believe in
Allih and the Last Day. Then }'\]lﬁh censures division and forbids all of
he avenues 1O it and He explained that it is of the greatest reasons for
etbacks in the Dunya and for punishment in the Hereafter. Allah said,

. ’.4,"’ ’_’-4‘1 = > - . .’—:.: - :{::, Fecu 4 b -
,V',& s]f‘r])b c,_..-u-“ /‘c\? Lo ay e 19alis-13 ) 58045 BRSNS

Meaning:
the Sunnd

e
'1‘113,’”;;1

-

4 sy g 3353 g2y D ps (0 A LIS
«and do not be like the ones who became divided and
differed after the clear proofs had come to them. And those
will have a great punishment. On the Day [some] faces will
turn white and [some] faces will turn black.” {Ali "Imran (3):

105-006}

Ibn *Abbis stated: “The faces of the People of Sunnah will become light
and the faces of the people of innovation and division will be

darkened.”" Allih says,

2+ - 2 s (. 7 T , - 5 f; ¢ 3.5 _ “ .:;:, _‘J{ N
81 ) o & i S Gt 1983 e 18 0l 012

c:;) l’:'\):{&:\ “:’,’\i-'-’
“Indeed, those who have divided their religion and become
sects you, [O Muhammad], are not [associated] with them
- anything. Their affair is only [left] to Allh; then He will
inform them about what they used to do.” {al-Anam (6): 159

\

"AlLiliLas o
Lalika’, Sharh Usiil Sunnah, vol.1, p.72.
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adiSE)

The reason for the previous nations being destroyed was d
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n

and much disagreement especially over th

reve{?]l;c/yd to them. The Messenger ofy Allah infcfrn?:do 11(15\;’?131 had bee,
whatever [ hzzfe fe qtfem(,m and differing with their P e
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The way to be free from divisi
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. ah says,
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«And whoever opposes the Messenger after guidance has
ecome clear to him and follows other than the way of the
believers We will give him what he has taken and drive him
ot Hell, and evil it is as a destination.” {an-Njs3’ (4): 115}

Therefore: following the way of the believers, who are the Companions
.nd whoever followed them in righteousness from the Imims of
s . 1 . _
quidance, i the path of success.” So following (the believers) is only
correct with three matters:

| Holding firm to the Book of Allih and the Sunnah of His
Messenger .
Staying away from divison and splitting over the Book of Allah

[

and the Sunnah.
3. That following the Book of Allah and the Sunnah be restricted
o how the Salaf us-Salih understood them and not the

understandings of others.

Also from the necessities of following (the Book of Allah and Sunnah):
i< 10 leave innovation in the religion and the Divinely Legislated texts
about following and warning against innovating, have been mentioned
prior. The Prophet % gave glad tidings to those who hold firm to his
Sunnah, and the greatest aim for every believer who has even the
slightest bit of Iman is to be granted Paradise and be saved from the
Fire. The Prophet % said “Every Ummah will enter Paradise except for
those who refuse.” The Companions said “Who will refuse O Messenger of
Allih?’ He # said:
“Whoever obeys me will enter Paradise and whoever disobeys me has

refused.”*

e ————

' Usitl ul-Iman, p.293.
2
Reported by Bukhari in his Sahib.
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Ka'b stated:

Ubayy ibn
follow the pa

“You must
XTine

th of Allah and the Sunnah. T},
on the path of Allah and the Sunnah, r.cm €€ i gy,
o5 overflowing out of fear of his Lord, but C}']rtﬂ .
him. A minimal course in the pat}: at ,‘-,Hi.;';
s better than striving hard in a path of Allzy,
b and the Sunnah an d con C‘Jnt.rar;' 7
Sf:n[mg o

slave who 18
Allih, his ¢y
will never punis
and the Sunnah i
the path of Alla

innovation.”

Sn whoever contemplates on the texts of the Book of All3
will find that innovation in the religion is prohibited #h and Sung
the .one who does it. For this reason there .ltC and rejected f;;
forb:ddance of innovation from the sayings e ; to be found -
Beware of the newly invented matters, fo e Prophet £, such z¢
matter is an innovation and every innow;t‘ ' ev ery newl)v invented
ion is misguidance.”

Also the hadith:

« Wh do
oever does an acti

ct i s

rejected.” ion which is not from our affair will
1ll have it

T'he hadi
adith indi
. cates that ev
20 inovation s eg. e. ery newly invented matter in th ligion1
ry . y e religlon &
n and Iy Innovation is a rejected isouid y |
misguiaance. This

~ SVELY inn .
depends on the n in acts of worship is not all 1 bur
¢ allowed but @

s some acts of innovation 2 deat

some are
a means
to shi )
hirk while others are sin and disobe dience:

" Usitf ). Imian

2 Ibi fi Daw’ Kins
Ibid,, p.29g au” Kitib wq’.

Sunnah, p.296
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“It is He who has sent down to you, [0 Muhammad], the
Book; in it are verses [that are] precise they are the
foundation of the Book and others unspecific. As for those
in whose hearts is deviation [from truth], they will follow
that of it which is unspecific, seeking discord and seeking an
interpretation [suitable to them].” {Ali "Imran (3): 7}

In the Sahih: “Tfyou see those who follow the unspecific verses of the Book,
then they are the ones who Allah named so beware of them.”" Allah stated:

- 2 95_,1

F J sl ) b @ e 20 Gan 1965 1 135 all 013

. A7 a2 o 2227

€ oshin |96 Lo o2t o

“Indeed, those who have divided their religion and become

sects, you [O Muhammad], are not [associated] with them
in anything.” {al-An‘am (6):159}

€t o 1358 L1255
“...and do not follow [other] ways, for you will be separated
from His way.” {al-An‘am (6):153}

R

1
Reported by Bukhari and Muslim in their Sahihs.
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who have divided their religion and | ccomg
«[ndeed; those Jhammad], are not [associated] with thep

scc{:ytyl?ilrlxg-” (al-Anim (0):1 9}
ina
cific, Allah says:

: e
: .~ which are unsp
7. Following things / sa o P ;L% . P
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«As for those in whose hearts is deviation [ffom truth], they
will follow that of it which is unspecific...” {Ali "Imran (3): 7}

3. Following desires, o
§ 555 Aol 3 AT GG
“As for those in whose hearts is deviation [from truth]..”
{Ali 'Imrin (3): 7}

D A ey
ooy e {5 Ealil g Lhpd) 38T 2 E3l

1 - . ith
Slee ol Barbabati, Sharh us-Sunnah, p.22; as-Sabini, ‘Agidat us-Salaf As-hib ool
p % ALLA, Sharh Uil us-Sunnah, vol.1, p.179; Ton Taymiyyahs Mo *
atawa, vol 4, p.155; by T M,,,,‘,'ar
Rasa'il wa'l- Masait o, L Jami @
min A})l l{[—Hawd ) wa

aymiyyah, Minhaj us-Sunnah, vol.5, pp.239-40; A
’ “Najdiyyah, vol 3, p-120; Mawgif Ahl us-Sunnah wa
I-Bida’, vol.1, pp.127-34.
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een the one wh i
. you s o takes as his god his own

dcsirC?” al-Furqan (25): 43

uHav

i Turning away from the Sunnah via the Quran.
5. Hating Ahl ul-Athar [The People of the Narrations].

;. Calling Ahl us-Sunnah evil nicknames.

pretending to be upon the Madhhab of the Salaf.’

Making takfir of those who disagree with them without an
dalil (proof). !

9. Summarising topics which need explanation and clarification
.nd making analogy for matters which do not need analogy is

incorrect.

[mam Ahmad & stated:
It is obligatory for the one who speaks to stay away from two

foundations: the general and analogy.” He also said: “Most
of the things which cause mistakes are ta'wil (false

interpretations) and qiyas (analogy).?

stated in Majma’ al-Fatawa, vol.3, p.1 56:
n the Madhhab of the Salaf for the then this is

e and

! Shaykh ul-Islim Ibn Taymiyyah
As for pretending to be upo
btil, as this is not possible except that ignorance will increas

knowledge will decrease.

I'say: During our time there have been chose who have claimed to be upon the
madhdhab of the Salaf when the reality is that they are not. Indeed, there are those who
are part of modern partisan groups, some who have the ideology of the Khawiarij in the
name of Salafiyyah and the likes. All of this is the result of the increase of ignorance and
:::ecreas.: of knowledge just as Shaykh ul-Islam Ibn Taymiyyah stated, or the.re has

1 3 Watering down of the Salafi Manhaj in order to include deviated groups If the
Buise of Ahl us-Sunnah wa’'l-Jama’ah.

*Sh .
aykh ul-Islam Ibn Taymiyyah, al-Qawa’id an-Niraniyyah, vol.2, p437-
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SOME PRINCIPLES OF THJ: SALAF] MANHAJ

4 -

Firstly: Commanding the Good and Forbiddin

Amr bi’l-Ma’raf wa’'n-Nahy "an al-Munkar]

g the Evil [al-

The Meaning of ‘good” (Ma'riif) is: All actions of obedience, the most
jmportant of which is: to worship Allih alone and not associate
anything in worship with Him, being sincere in worship to Him and
sbandoning worship other than Him; after this are all other acts of
disobedience from the obligatory and recommended actions.'

The meaning of ‘evil (Munkar): Is all whar Allah and His
Messenger have forbidden and all acts of disobedience and innovations:
the major act of Munkar is: Shirk with Allah.?

Commanding the good and forbidding the evil is a collective
obligation for the Ummah and not an individual obligation. If it is
established by those who can carry it out, then there is no sin for the
Others and if no-one establishes it then all of them are sinful Allah says,

PR Y L 2. M7

<..4.|| U:C« l)).é.:_, d}jf.ﬂ.’ u)fb)j\.‘l-‘ J‘ Qg A.4| (’g"‘ Ui"jj #

“And let there be [arising] from you a nation inviting to [all
that is] good, enjoining what is right and forbidding what is
wrong, and those will be the successful.” {Ali Imrin (3): 104}

Shaykh ul-Islim Ibn Taymiyyah stated:

—————

" Shaykh ‘Allamah Salih al-Fawzin, al-Amr bi'l-Ma rif wa'n-Nahy an al-Munkar, p.6.
i, pp.6.7.
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o the good and forbids the eyj] has ¢

he is commanding and of whay ohhave
L Hing, He also as © be gentle in V\./hat he is Commandine ’
forbidc ”lt:'in what he is trying forbid; he also hag ¢, be Blo
;-md fil:t}:c is Commanding to and mild in what he i [ryinmlld
;zr;u; So knowledge comes befzre .‘;mea.nding to anyﬂ%i,:
and there has t© be gentleness and mildness in Commanding_ :
he does not have knowledge then he. ha}s (o 5top, but if b, .
knowledge and no gentleness thf:n he s like a Doctor whq has o
gentleness and thus makes the sick patient worse, and he will no;

accept (the instruction) from him. Allah said to Miiss nd

\Whoever comm

knowle dge

0

Harun, o

4 g2 S AT G5 s
“And speak to him with gentle speech that perhaps he may
be reminded or fear [Allah].” {Ta Ha (20): 44}

Also, whoever commands and forbids will surely be harmed
repeatedly so he has to be patient and forbearing just as Allah said,

P
2- 2 TR PPN £ R IR i td . e Y i
(}Ugéll‘b OJ &JL@‘ Le &M.}M‘ 0.9 b‘);’}J}’ggle}:B%
s
€ gl
“...enjoin what is right, forbid what is wrong, and be patient

over what befalls you. Indeed, [all] that is of the matters
[requiring] determination.” {Lugmin (31): 17}

Ibn Taymiyyah also said:

Itis compulsory for the one who commands to good and ogbi
tbe evil to make sure that his commanding and forbidding *
?lncerely for Allah and out of obedience to Allah. And his e
lfs to rectify and establish the proofs and the intent should 1% e
oof lftadership for himself and his group or for anything cke T;e

ngin of the religion is: love of Allih and hate fof |
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nce 10 Allih and enmity for Allah’s g

alleg > Wors

help from Allah, fear of Allah, hope ; hip fo, Allah,

d Preventing for Allah. All of this ca: ah, giving for

ih an on|

Alla he Messenger of Allah = . ¥ be dop b
awing | ) _ = as hijs ¢ by
tollor‘nan d of Allah and his forbiddance j thzozgzjmd is the

his enmity is the enmity of Allzp, ;¢ " iddance of

f Allah, disobeying him is disobeyin, Aﬁ?}fnce s the

Jbedience ©

secondly The Principle in Acts of Worship

pcs of worship are based upon tawgif (nothing can be legislated in th;
1S

g 4P what Allah has legislated), for Allah instructed to fo]o
(he Messenger 4+ Allah said: :

367 22

Pd
2 97 ¢

Syt BT e s Al s o
iy Ko SN Sy A (S 25256 &

T U):";’ }.j:-g d‘ Lﬁa E‘?
§ 2r5 gib
“Say, [0 Muhammad], ‘If you should love Allah, then
follow me, [so] Allah will love you and forgive you your sins.
And Allih is Forgiving and Merciful.” {Ali "Imran (3): 31}

Allih also said,
PR R BRI AT (VT
sl 501 TS5 Gk Tk
“...and whoever obeys Allih and His Messenger will be
admitted by Him to gardens [in Paradise] under which rivers

flow, abiding eternally therein; and that is the great
AMinment.” {an-Nis3’ (4): 13}
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he Sahihayn from "Umar bin al-Khattdb <, that he kisseq the Black
In the Sahilk

ne and said: ' harm or .
Sto ne that cannot beneﬁt and if ]

ou are a Sto
«[ know that'y lah 2 kissing you I

Allih i kissing you I would :
didn’t see the Messenger of ° fot ki

»
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The saying of some of the Salaf has preceded: .
’ “Follow and do not innovate, it will suffice you.”

Just as the condition of acceptance of actions has [?receded: fOllowing
the Messenger of Allah 5. There are many texts in the Qur, ang
Sunnah which instruct obeying Allah and His Messenger and which
forbid disobeying Allih and His Messenger. So it is not permissibe for
anyone to leave off what is found in the Sunnah; this is highlighted by
the Quran and Sunnah and was what the Salaf of the Umpyy,

followed.

Thirdly: The Principle of Basing the Religion upon Beneficial
Knowledge and Righteous Actions

The religion of Islim is based on beneficial knowledge and righteous
actions. Shaykh ul-Islaim Ibn Taymiyyah stated:
Rectification is limited to two things: beneficial knowledge and
righteous actions, Allih sent Muhammad % with the best of
these two things, which is guidance and the true religion in order
to manifest it over all other ways of life. So guidance is: beneficial

knowled igion is: ri i
ge and the true religion is: righteous actions.

Ibn Taymiyyah also said:

?tl lfs"iunnah wa'l-Jama'ah who follow the Salaf us-Salih do not
I&: about an)'thmg in the religion except in following wha the
ssenger of Allzh came with and follow the Book and Sunnah.
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ARl ul-Bida’ (the People of Innovation)
the Book and the Sunnah and the narra

, rather they depend upon on the intel]

tl:len they do not
tons of the Salaf
€Ct, language and
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The Principle that Preventing the Harms Takes

hly:
Fourthy Over Achieving the Benefits

precedence

he evidences of this principle is:

T
L The Saying of Allah:
{,lcf-v 55 BITALS AT 0p3 s 02 1 ol 255y
“And/ do not insult those they invoke other than Allah, lest

they insult Alldh in enmity without knowledge.” {al-Anim
(6): 108}

Allzh has prohibited insulting the gods of the Mushrikiin due to insults
being levelled at Allih and on the pretext that humiliating their deities
leads to insulting Allah. So the benefit of averting the insulting of Allah
is better than the benefit of us insulting their deities.

2. Itis mentioned in the Hadith of A’ishah . that the Prophet %
said: “O A’ishah! If your people had not been recent converts to
Islam, I would have spent the treasure of the Ka'bah in the way
of Allah and would have constructed its door just on the lcvel. o”f
the ground and would have encompassed in it the space of Hijr.
(Agreed Upon)

Prophet

In the hadith is a clear evidence for this p rinciple, 25 o [i.e. the
ie.

Wi[.hheld from the benefit of rebuilding the Ancient House e O
bah] on the original foundation upon which Ibrahim built 1
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out of fear, that doing so would APpeay

ar ane
.r o avert the harm, & g1 it, and people woyl %
order 10 l ing it and rebuilding on 1t Peoj ould have fleg
1o woas destroytng it \ . D,
if he was destro) ored due to this action. So the Implm T
(rom Islam of apostate Bive
ron ole

iine this evil than achieving the benefigs,
precedence O preventing

The Prophet 3% cufficed from fighting the hypocrites duc ¢ the
3. The Prog ¥ st _ 7 e ol

i & in that for safeguarding the people from their harm, gy, as it
yenelit 1 ik - 1L . anions

beine said that Muhammad # kills his companions.

)¢l oY ¢

4. The Prophet 5% forbade killing the leaders (fOfl the Muslims) and
revolting against their Imams (i.e. leaders) even if they oppress, as long
as they establish the prayer, in order to prevent th.e means to fitna anq
the wisdom in this was to prevent further corruption and harm; this s
because what results in killing and revolting against leaders is double the
evil than what the leader was doing in the first instance, and the
Ummah is still reaping the effects of this to this day. The Prophet %
said: “If two Caliphs are pledged allegiance to then kill the last of them
(who called for allegiance to be pledged to him)”, in order to prevent the
means to fitna (tribulation). Shaykh ul-Islam Ibn Taymiyyah, after
mentioning the different branches under the principle of preventing
harm takes precedence over achieving benefits, mentioned thar if the
benefits and harms conflict then the most correct one in the situation
will take precedence, he said 4
From the Ustl of Ahl us-Sunnah is to stick to the Jama’ah, leave
off fighting against the leader, meaning;: the oppressive leader,
and abandoning fighting during times of fitna and all of these
are included with the general principle that if the benefits and
harms, and the evil and good conflict, then the most correct
option has to be selected. This is because enjoining and
forbidding though they entail the attainment of some benefit
and the prevention of some harm, its opposite must also be

FOHSidCde- If, in carrying out this enjoining or forbidding, there
is benefit lost greater than the benefit gained, or harm is brought
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pout greater than the harm which was avoided, thep this i
2 g IS not

of that which Allah has ordered us to do, rather i s har3
am,

part F ] e F(] h 1 i

becauts

beneﬁ[' . . f P
The only criterion for measuring the above-mentioned harm

and benefit is with the scales of the Shari’ah. Whenever one s
capable of following a text directly, it is not permitted for him to
wurn elsewhere. If he cannot find a text for the exact problem
confronting him, he can exert his reason to understand the
wling by way of analogy. The legal texts are seldom without
someonc capable of knowing their implications, and how they
point the way (o the rulings of the Shariah. Thus, if an
individual or group constantly joins something right with
comething else that is wrong, and will not do one without the
other, and will either do both of them together, or neither of
them, it is not then allowed to enjoin on them the right nor to
forbid them the wrong. First, the issue must be analyzed: If the
good involved is greater, then they must be enjoined to do it
even if that necessitates the evil which is of lesser degree, and
they are not to be forbidden the evil involved which would mean
the loss of the good which is greater than it. In fact such a
forbiddance in such a situation would be part of blocking the

path of Allah and would be striving for the eradication of
His Prophet 3= and toward the

se other hand, if the evil

obedience to Allah and to

climination of the doing of gnod. On
even though that

r degree. In such a
it an evil of

involved is greater, it must be forbidden,
means the loss of some good which is of a lesse
case, the enjoining of this good which brings with
greater degree is in fact enjoining evil, and seriving in the path of
disobedience o Allah and His Prophet 3. If the good and the
evil which cannot be separated are of equal degree, both of them
should neither be enjoined nor forbidden. Thus, in the case of

d. sometmes

som . - -
¢ good and some evil which cannot be separate

e o}
)
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ed is enjoining the good, and somer:
g, and sometimes neither this nor th:ﬂetlmes
eral rule, and applies only to t.
type mentioned. As for the general CaSSPec.iﬁc
4 absolutely and evil forbidden abSOIUt:], righg
al or group, its good must be enjoinez. For
its praiseworthy aspects praised » and
s criticized in such a way that the ’e;nfi .its
lude the loss of a good greater than j tizllf{lmg
of an evil of greater degree, and nor
Ive the bringing about Otfhe
a

what s demand
forbidding the wrol
This is not
situations of the
must be enjoine
the specific individu
its evil forbidden,
blameworthy aspect
of right does not inc
the bringing about
forbidding of evil does not invo

grej:lr evil or the loss of a good of greater degree.

example of this is: the Pro het % leaving ’ ]

'Ubayy ibn Salil and others likf him anj;,::gg t}‘:‘ebclluuah ibn
hypocrisy and corruption because of their many h leaders of
PeoPle loyal to them. The removing of theiry 'eipers ond
punishment would have brought on the removal :.W through
of grea'ter degree because of the anger of his tribe ag d O;her good
c:[f. their hostility (against the Prophet and the M t e arousal
is would have resulted in the repulsion uslims). Also,
of the people when

they heard that the Prophet of Allah kills his companions.'
ns.

a gen

5. Principle: Funda
: mental Regulati

Completed Wi gulations and Subsidi
g . ith Two Matters: Conditions and ary Issues Are

; reventative Factors.’ and the Removal of

say: this is an .
Legislated regulati extraordinary principle in all of ivi
be the existeitea:?li whe.ther fundamentals or subsidi(:l tiieil;;:ez
factors. So if 2 cond~e-prmdp les and the removal of t}?(’; reventative
1tion is present but there is also a grevemative

1
Mﬂj’nﬁ'alF -
- afawa" Vi 12
Amr bi’l-Ma'ry 0l.28, pp.128-31;
) dmfwa'n-Na/} ] ’ alSO see Shaykh ul Isl_ . [‘
) - Ibn Taymiyyah 4
Sharh al-Qarwg'id as-Sa H}tfyjaz:; al'l;'j"nkar’ p-21. am Ibn Taymiy
Dyan, p.89.
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.. qot correct O make a ruling. For exam
i is

fueto” it e threats regarding the one who f
. [l be of those who come und

ple: the verseg which
IIs into any of the

er the cate

gory of the
ohi : owever, there can b . .
omise- H A e somethmg which prevents

1 i ' ah’

. being pumsth sucPT as tawbah, seeking Allah’s forgiveness of
% e hich expiates sins. So for example: in Salih
. ) )

ditions of taharah and whoever wants to p

10 . i
pent” d actions wil

there has to

the €0 ray without

i cannot correctly pray due to the absence of the fulfilment of the
andle

o S-
pdition . . g i o
@ From these foundations: is takfir, tabdi’ and tafsiq “and it is an issie

hich intensifies fitna and inquisition, causes division and leads to the
Wi

. o »]
ires and opinions.
spread of desir p

The position of Ahl us-Sunnah wa’l-Jama’ah who follow the
Manhaj of the Salaf us-Silih regarding Takfir of the People of

[nnovation and those who have corrupted beliefs

There is quite some explanation® in regards to this topic which is that
the people of innovation are not all on the same level.

 Mawgif Al us-Sunnah wa’l-Jama 'ah min Abl il-Hawi wa'l-Bida, vol.1, p.237.

" Within this topic is the opinion which completely negates takfir to be made on
“yone from the Ahl ul-Qibla and that no one from the people of Qibla should be
Made taldfir of. Then there is an opinion which views that there is absolute takfir of the
People of innovation and that all of them are kuffar outside the fold of Islam. Both of
;Z:; (I)Ei“iOHS are incorrect and contradict the evidences from the Shari’ah. zf;zk:) ZI,;
Iy f:, Taym‘)’}'ah & mentioned the error of attributing any of th&sz wo

- m the Salaf. Rather the correct view is that the matter nece som

Inv i i . -)
"Ole;[lganon and this is the true view of the Imams of the Salaf. See Majmit 4
" PP-337-4o),

|-Fatdwa,
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- cakfir like the one who makes 3 g
dte

after the conditions hy Mep,
ve

been
Ved.

of the

Some are eligible fo

of kufr

correctly @

action and

:m and the preventative factors rep,

Then there ar€ some who are not made takfir of becauseo
al of kufr from them.'

correctly applied remoY

e of innovation and general takf
It s

kfir of the peopl

The issue of ta
ant foundations:

based on two import

Evidence from the Book and Sunnah which p
. . roVes
ng or action which has come from the one bein
g

Firstly:
that a sayl
ruled about necessitates takfir.

ing the ruling on a specific person who made
- . . a

an action, after the conditions of takfir hay
;
d to the person and the preventative

Secondly: Apply

statement or done
been correctly applie
factors removed.

T i i €qa as
h A o \Y 1A% ana / Ll all {NOWS

best.?

' Majmi’ al
-Fatawa,
vol.3, pp.352-53, vol.12, pp.497-98; Sharh ul-Aqgidah *

Tahawi a
), []) pPp 338-40 00
. = and
also see the statements in regards to this issu¢ in the book

Mawqif Ahl
‘S'Sl‘nn{(b w ’[_ ,
Shaykh D, Ibrahim bin al-Jama'ah min Abl il-Ahwi wZ I-Bida by the noble brother

2 . )An .
- ur ar-Ruhayli, vol.1, pp.163-235
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THE POSITION OF THE 547 o
TOWARDS THE INNOVATORg

H

Warning 2gainst the people of desires and j

Nnovation whg
pose the Sunnah

op

The Messenger of Allah % said:

“Whoever introduces anything into this affuir of ours which is not
from it, will have it rejected.”

The Messenger of Allah # also said:
“Whoever does an action which is not from our affair will have it
rejected.” He 3 also said “Whoever loves for Allah, hates for Allih
and gives and withholds for Allih has perfected Inin.” - Narrated
by Aba Dawiid.

He  also said:
“There was not a Prophet sent by Allah to an Ummah before me
except that he had helpers and companions who took hold of his
Sunnabh and Jollowed his orders. Then after that came those who
said that which they (Prophets) did not do and did what they were
"ot ordered to dp.” - Narrated by Muslim.

FrOT Ibn Mas'id <5 who said: The Messenger of Allah % said:
bf’rf will emerge at the end of time people of young age who are
Jools "minded yet they will speak the best speech of the people. They

Will pags through Iskam just as an arrow passes through its mrget,
“r0ever meets them should kill them because with killing them s a
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. Day of Judement for whoe
. ih on f/" [ A A . . J0epe) b
 from All ills
n'u'd“" Jr {

w1
them.

Ldich is: Those (who will pass throygl, Lsl3
' oMy
Al

. h(\ln t
NS with "o
on

The meaning of this 1

ough its target) are the Khawarij
as an *

. e CPC ‘hl.
Arrow p.L\\u ~ N
Messenger of Allih 4 fought ag

~smpanions of the ! -
AT Battle of Nahrawan.

Abi Talib <& at the head at the i |
.l’hc‘s‘e texts carry (hc meaning tlml the lmams of lhc \Slllaf N

X  and these N = Wamgg
ovation and the innovator; and these Imamg filleq

;\g.\inst inn their

books with warnings ag: _ ‘

1. Muslim reported in his Sahih from Yahya bin Yy, and
Humavd bin "AbdurRahman. Yahyd said to Abdullz), bin
"Umar «&: “There emerged before us a people who reyq the
Qur'an and associate themselves with knowlcdge." and e

mentioned their condition and that they claimed that there was

sinst innovation and its people, for example

no Qadr! Ibn "Umar said “So if you meet them inform thep,
that I am free from them and they are free form me. And that
what ’Abdullah ibn "Umar swears by is that even if one of thep,
had the likes of Mount Uhud in gold and gave it away in
charity, Allah would not accept it until they believed i[; al-
Qadr.”
2. From 'Umar bin al-Khattab 4 that he said: “Beware of the
people of opinion for they are the enemies of the Sunnah and
they do not preserve the Hadith and speak from their own
opinion, they are misguided and they misguide others.”
Reported by Ibn Abi Shaybah.
Relayed by ad-Darimi, al-Lalika’i and others from Abi Qilabah
& who said “A people do not innovate an innovation except
that t.he_y make permissible the use of the sword (i.e. violenc
and killing directed towards the Muslims).”

—_—

1
Reported by Muslim in Kitib uz-Zakga),
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1Y

6.

10.

Avvib as-Sakhoivani said: “I'he People of o
Sl C5I1

e all Khawirij.© He also said “The Klyyo. S (AR g A
¢ ‘ . o ) ‘I\Vn“i' (l” e B g
[ames but are all united on he use of . sw“,| “l., I e,
» ' I | :
violence)- '“l'”“!’, i

From Sufvan ath-Thawri g said. “novagion
o Iblis than sin, because disobedien,. is r"l "h
sanovation is not repented from,”! R(.L,yﬂj |,(l.):|',,|“,"ll, “,‘”
He also relayed from Qatadah thag he g4, “()’)‘ /\|,'\.,:/l;(,"|;'

' ATy

begins an innovation then it has 1o pe mentioned e
clore j s

Mose |u‘luvu|

1 |nu

warned against.”
From al-Hasan who said: “Ahl ul-Afw; (the people of desj
- . desires
are on the same level as the Yahad and N asara,”’ )
'Umar bin "Abdul "Aziz & stated: “If
Um . e -[l[ul. I you see a pcnplc ll:wiu;,’
secret. meetings about their religion withour involying
O
general people then know that they are based on misguid
J
’ - . it T . _
Abdullah l?ln Umar & said: “My heart has not been as pleased
with anything from Islam as ic has by being empty of desires,”
‘Abdullih bin Mas’td < stated “A people will come and Jeave
the Sunnah like this (meaning by as much as an index finger)

llltf
ance,”

and if you were to leave them upon what they are upon they
would come with major calamities.”

The Imams of the Salaf did not only refute the people of innovation
and misguidance, they also warned people from sitting with them and
listening to their words. Ad-Darimi and Ibn Battah transmitted from
d-Hasan g that he used to say: “Do not sit with the people of desires!

———

iThis is what Sufyan 4 mentioned about tawbah not being accepted from the
lm,mmor because he (the innovaror) does whatever he wants and views it as being the
:llgion by which to get closer to Allih. What also proves this is the saying of the
.rophct = “Alléh covers the tawbah from every person of innovation until he leaves his

“ning: from the angle that they vainly hold onto what they are upon and le

ave the

Unan
» NOt thar they are kufFir.
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o them.” al-Ajurti and al-Lilijes -
aid when a man asked hjp,. o
b ),Ou!“ Al-Hasan said: “Woe be IOQ\'O
Aba Sa'id! I want ¢ [ know my religion yet the one who debateg '\'01
from me! AS f?r ﬂ;c o Isﬂli;il bin Kharijah said: Two men from-[hl
has doubt in }?ls re l'g‘lod' Muhammad bin Sirin saying “O Abg Bakev
ple of deslresiL—I \:(51;; 0 you?” He replied “No!” They said: “Shy)) WZ
late L of Allih t you?” He replied “No! Either
ng to leave!” So the two mep 20t

m the Boo
nd leave or I’'m goi @)

up and left, and some of the people aslied, What harn} would it be jf

lf‘ recited an dyah?” He responded, "1 hate that an il)'ilh be reciteq

:v}fiych they have distorted and then it enters my heart.” "Abdullah i,

Imim Ahmad reported from Abi Qilibah & that he said: “Neither g,
with them nor mix with them! It is not safe as they will plunge you ingg

their misguidance and confuse you with many things.”

These are some of the noble Prophetic ahadith and statements of
the Imams of religion and righteousness from the Salaf and from the
people of zuhd (asceticism) and wara  (abstinence), in addition to what
was mentioned before about the command to follow with the
forbiddance to innovate. The license for cursing the people of
innovation has also been indicated along with clarifying their condition
to the people, rather this is obligatory and the religion cannot be
established except with this. This is one of the avenues of jihad in the
path of Allih; Shaykh ul-Islim Ibn Taymiyyah & said:

So for example, the Imims of innovation from the people who

have statements which oppose the Book and the Sunnah or

actions of worship which oppose the Book and the Sunnah, then
their condition has to be clarified and it is obligatory to warn the

Ummah against them by agreement of the Muslims. To the

extent that it was said to Ahmad bin Hanbal: “If a man fasts

Ahmad replied: “\X/henia ou¢ the people of innovacion 'm‘ If

person prays, fasts and secludes hims

peo
Shall we re
recite an dyah fro

you both get up 2
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about the
S IS more
s for the
ad in the

hip then chis is only for himself, yer if he speaks
i WOr £ iniio vation this is for the Muslims apq thu

0
cople @ He made clear that the benefir fo; this j

u(;‘ll i\/{uslims in their religion and is a type of jih
gener +h wherein the path of Allah is purified

I along wi
h of Al . Ty . g with
[:i[s ligion His Methods and His Divine Legislation (from the

s of the innovators) ar?d i.t prevents their transgression and

_ For this reason, it s obligatory according to the

f the Muslims, and if this was not established for

;\1];'1h o prevent the harms of those innovators then the religion

ould become corrupted and this harm would be much worse

an the enemy during warfare gaining power. This is because

hen these enemies take control they do not corrupr the hearts

or the religion that is within the hearts, but as for those
then they corrupt the hearts from the outset.'

enmity

(innovators)

He also said 4 in another instance:
[f an innovator is calling to his corrupted beliefs which oppose

the Book and the Sunnah, and it is feared that he will misguide

the people then his situation has to be explained to the people so

that they are conscious of his misguidance and know about him.
Al of this is obligatory as a form of advice and seeking the

Countenance of Allih and not for personal desire with the

people. *

The Salaf us-Salih from the companions and the Tabi'an and those
who followed them upon their manhaj reached consensus on censuring

] . 3
, , : : e
'ihovation and its people and warning against them and their peopl

\

e,
J‘Wflj'ml al-Fatiwg, vol.28, pp.231-32.
lbid,, vol.28, p.221,

bty kh ul-Isla
Il::S}"l‘s}mlbl' al-Ttisim, vol.1, pp.141-42; also refer to the speech of Shaykh ul-Islam

A Mive " ansgression
YMiyyah that has preceded wherein he mentioned warding off the transg
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he Book of Allah and the Sunnah, so it js obligay,,
t

in line with o tO
follow chem in th1s:
__/
Of t . ' |
he innovator and thar en N .

mity towar . ) L —
scholars, y ds him is obligatory, by the ag
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THEMANHAJ OF T gz 1 21
INREFUTING THE Oppogpp

I was wcll—grnumlc:d with the Imims of the Salaf 4 to refure ¢
oppOsETs whct'llcr this opposer was from Ahl us-Sunnah Wa’l-Jamcé’[hcn
(ke in figh issucs or issues of ‘aqidah) or from Ahl ul-Bidy’ T;L'
efutation of the opposer does not necessitate that the good oi.n l;
the one being refuted be mentioned or countcr-balancing betaeentstl?
good and bad points. Allah praised the believers without mentionine
their bad points and Allah censured the disbelievers along with thi
hypocrites and the sinners without mentioning their good points. The
Prophet 3 warned his Ummah from the people of desires without
having to refer to their good points. The Prophet % even mentioned
the bad points of two specific people and did not mention their good
points out of advice.

From ’Aishah £ , who said: The Messenger of Allah % recited the

verse,
J:é’ . !{ z2 q ,/7.‘!” . 2= PR R R S ’;‘
A3 Sl ol S caiSe Cagli @ ST ALe T30 Gl 5a 3

-
|-
2 ”

z -
. ,{r”,, o £ P
-

) Sl e S L Ogadd m) agsls G ol LB g

—_———

Thisis well-grounded principle with Ahl us-Sunnah wa I-Jama ah and it is from the
f;‘cway of advice. The Book, the Sunnah and consensus indicate this basis of refuting
t‘x:cl(;f : OS:- For further explanation of this topic of refuting the“?ppos’er referb to:,:
ka-"t ook Manhaj Abl us-Sunnah wa'l-Jama'ah fi Nagd ir -Rijal waI-K sz Y q
7 by Shaykh, al-"Allimah, Dr Rabi’ bin Hadi al-Madkhali (hafidhahulldh) an

an - ’
b‘;‘};Cr excellent book entitled ar-Rad ala’l-Mukhalif min Usil il-Iskim, by Dr Bakr
“ayd.
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ST N SR B e AT
nt down to Yo [O Muhammad], the
chat are] precise they are the
d others unspecific. As for those
[from truth], they will follow
. 1 is unspecific; seeking discord and seeking ap
. ~ And no one knows j

: ation [suitable t them] _ =
lnterpmintc:rprctation except Allzh. But those firm in
We believe in it. All [of it] is from our

[l be reminded except those of

[true]
knowledge say>

Lord.’ And no one wi
understanding.” {Ali 'Imran (3): 7}

' A’ishah £ then stated: The Messenger of Allah i said:
“If you see people following that which is unspecific from it (i.e. the
Book of Allah) then they are the ones who Allah named so be
warned of them!” - This was reported by al-Bukhari and Muslim

in their Sahihs.

From Abi Hurayrah £ who said:
“At the end of time there will be people who will speak to

you about matters which neither you nor your fathers have
heard. So beware of them!” - This has been mentioned in the
introduction of Imam Muslim.

It is well-known that the people of innovation are short of good poin®

and 3s a result the Messenger of Allah % neither referred to any 1%

mentioned any. He did not say “Benefit from the good they have”
Al-Baghawi stated in his explanation of these two Hadith:

! Shaykh, al-'Allimah, Dr Rabp

y bi adi al- R . _ ah mz’]‘
jﬂ”lﬂal]ﬁ N“qdir-R,]d[ wd,l—]{utu n Had.l a] Madl\_ha_ll, Mﬂ”l]ﬂj A/]I us Sllﬂ"

b wa't-Tawa'if, p.18.
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The prophet % informed thar th?rc will be division of hi
and that the people of innovation and desire t "
emerge in the MllSlilﬂ Miman. H(f ruled that success willsb:,;]r:
following his Sunnah anfl the Sunnah of hjs companions
Therefore it is for. a Muslnlm Pefsjon -~ if he sees @ mg, doin-
anything from desires and innovation in beliefs, or making light
of anything from the Sunnah - to abandon him and free himself
from him and leave him as he will not be safe if he meets him.
Therefore, he should not answer back to him if he begins talking
yntil he stops his innovation and returns to the truth. The
forbiddance of abandoning for more than three days when two
nen have a disagreement is with regards to the rights of
companionship and family relations and not about the rights of
the religion wherein abandoning the people of desires and
innovation is permanent until they repent (from desires and

' . 1
innovations).

This is in regards to warning against the people of desires and

innovation, as for the Prophet # mentioning the shortcomings of
specific people without mentioning their good points, then:

1. ’A’ishah @.reported that a man sought permission to be allowed

in to visit the Prophet 4, and when he saw the man (from a

distance), the Prophet # said: “Let him in, what a bad brother

of his tribe he is and what a bad son of his tribe be is.” Al-

Qurtubi said: “This Hadith shows the pcrmissibiliry of

backbiting the accursed one who is an open sinner or immoral

or the likes such as the callers to innovation.”” Imam an-

Nawawi said: “This Hadith shows the permissibility of

\

| .

1bid., and §4,,
2 Sahi_h
3

us-Sunnah, vol. 1, p.288.
al'B“khiﬁ, Fitan, vol.10, p-471.
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to

OS]

(14 . ! l Ldl l )) .

—enine the people from him.”"

Q\nﬁ:l\llrln:(lll:;ltlll l})int} Qays '“C“[iofwfihm lr]'fl Prophet 4 that
Mu’awi\'ah bin Ab1 Sufyan ;lnq Ab“l‘ J‘d fm ;:b_PmlPOSﬁd'to her,
the Messenger of Allih # said: /.\5 or Abu ].a “’ﬂ‘hls stick
never leaves his side (i.e. he was qu'Ck to discipline his family)
and as for Mu'awiyah then he has no money, so marry Usamg},
bin Zayd.” There is no doubrt that these LWO e were Virtuoys
o gotod. but when advising and consultmg no more than the
issue; (being dealt with) needs to be mentioned (such as any
oood).

‘lirom ’A’ishah ., that Hind bint *Utbah said “O Messenger of
Allah! Verily Abt Sufyan is a stingy man and does not give me
or my son enough except if 1 take from him without him
knowing.” The Prophet replied: “Then take what is enough
for you and your son in goodness.” Ibn Hajar said about this
Hadith: “It can be taken from this that it is permissible to
mention a person’s shortcomings if it is out of seeking a ruling
or due to complaining and the likes. This is one of the
instances where it is permissible to backbite.”* The Prophet %
did not object to her mentioning the bad points and he did not
make her mention the good points of Abii Sufyan, even though
he did have some.’

Shaykh ul-Islam Ibn Taymiyyah & stated:

Criticising the narrator of Hadith with truth and the innovator is
obligatory in the Divine Legislation, such as the Imams of

' Sharh un-Nawawi ‘ala Sahi) Muslim, vol.16, p.144
* Fath ul-Bari, vol.9, p-509. |

* Manhaj Abl us-Sunnah wq -Jama’'ah

21.

fi Nagd ir-Rijal wa'l-Kutub wa't-Tawd if pp- 20"
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. povation from the people of hereticy] writin
{1

he Book and the Sunnah, tl?cy have o be exposed and

U amah have to be .warned against them by the agreeme:[n Fthr:
Muslims It was said to Imam Ahmad by Hanbg; « of the
<ho fasts, prays and secludes himself in worship more |,
ou OF speaking about the people of innovation?”
replied: “When 4 peron prays, fasts and secludes himself iy,
worship then this is only for himself, yet if he speaks abour th
people of innovation this is for the Muslims and thys is mor:
viruous.” He made clear that the benefit for this is for the
general Muslims in their religion and is a type of jihad in the
path of Allah wherein the path of Allah is purified along with
His religion, His Methods and His Divine Legislation and it
prevents their transgression and enmity. For this reason, it is
obligatory according to the consensus of the Muslims and if this
was not established for Allah to prevent the harms of those
innovators, then the religion would become corrupted and this

gs Wthh OPPOSC

Is a map
eloved tq

Imim Ahmag

harm would be much worse than the enemy during warfare
gaining power. This is because when these enemies take control
they do not corrupt the hearts or the religion thart are within the
hearts, but as for those (innovators) then they corrupt the hearts

from the outset.’

\
1
Majipi
Ami al-Fatdwd, vol.28, pp.231-32.
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AVE TO BE MAINTAINE]
AND GROUPS

-

PLES wHICH H
FOR INDIVII)U/\LS

+H

pRINCI

regards to restricting those people who havye
. (§)
who can be spoken about apq
n

and beneficial without having
0

are in
| restricting those
at times

These principlcs'
be respected anc
criticised which is necessary

mention their good points.

1. Who must be respcctcd

Firstly: The Messengers and Prophets, may the peace and blessings of

Allih be upon them all.

S;:con.dly: The noble Companions 4. The Ummah only has love and
adoration for.them and Allih greatly praised them in His Book :’nh
EF;nt;ns their status, efforts, striving and giving in the path of \/‘\Jlll’ch
! Z ressenger of Allih # also praised them greatly as individuals aci
Chamcgte(;;;:i,csanddthe Imims of Islam highlighted their virtues z;ld
and wrote many books abo ir vi
The I:/IDessenger of Allah 4% forbade cursing tlLllctzr;hsil;i: reves and s
0 not ; S
o n;;:;ifi} fom];mzons, Sfor I swear by the One in whose
. » if any of you were to spend /
cold, it st spend the weight '
iy lfso;/i :‘:}»MIM- not reach the measure of one oijthgfﬂ(jhud .
Tt agreed upon, or even

' These principles were mentioned
10 i -
S Sha)kh Rabi al-Madkhali in his book Afrm/mj Al'!

us-Sunnah wa’l
Jama'ah £
FO”O\Ving pages an ﬁ Nll(]d lr‘qu[ wa '[_Kutz b
] b wa't-Tawi'if, p.20 and the
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) -2
_gunnah wa I-Jama’ah know the starys of the ¢ :
Abl U™ they also forbade delvino : OMpanijgpg
ve this status, ) ¢ delving into dis and

pre mong the companions such as between A[;
ser was with them. They affirmed thar
Mujtﬂhidm and that speaking aboy
Jance and heresy.

ey have the reward of
them i deviation,

who€
oo
misglll

Thirdly: Those who followed them in goodness from he Tabi'an whe
et the Companions of the Messenger of Allih 4 and were guided b
hem such as the seven Fuqaha of Madinah and those who follow(gg
heir way in the different lands. Then after them were the Imams of
Hadith, Figh and Tafsir who followed the way of the Companions and
the noble Tabi’in. And then those who followed their manhaj in beliefs
and held firm to the Book and the Sunnah, stayed away from
innovation, desires and its people, and defended the truth and jcs
people up till today and until the order of Allah comes. These are the
ones who the Messenger of Allah spoke about when he stated:

“There will not cease to be a group from my Ummah manifest upon

the truth who will not be harmed by those who abandon them and

differ with them until the command of Allah comes.”

2. Who are permissible to criticise and warn the people
against?

_I‘ is permissible, rather necessary, to speak about the people of
‘Mnovation and to warn against them and their innovations individually
nd COllec(ively’ past and present such as: the Khawarij, Rawafid,
Fhmiyyah, Murji‘ah, Karrimiyyah and Ahl ul-Kalam [the People,o_f
Specl_‘latiVC theology and rhetoric] who have corrupted beliefs like: ta til
ocmal] of Allih’s Attributes or of some of them. The likes of theslc h?}::
Con: Warned against, their books have to be warned against and a seocl ;
“Mporary groups which follow these deviated ways. Connect
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, ort and defend them and mention their goqq
this are those who suppor { leaders,! preferring their manhai
e their personalltles an ; gut aj over

. le of Tawhid, Sunnah and Jama'ah.

the manhaj of the peopic &% . - bve b .
Narrators and witnesses - if they have been criticised thep j,
se them according to the consensus of b,
Muslims, rather this is obligatory. An-Nawa-wI and Il?n Taymiyyah a
Also related this.” If one follows whar the Imams of.Islam established i,
he religion such as refuting the innovators, one wj]|
find that the Imams of Islam spoke about the people of innovations ang
about narrating and they did not make Muwazanah (counter balanc‘mg
between the good and bad points). These Imams also wrote books in
regards to Jarh wa't-Ta'dil, aiding the Sunnah, refuting the people of
innovation and their divisions. They also wrote books about fabricated
narrations and they did not make Muwizanah (counter-balancing) at
all, rather they wrote books specifically on criticising and dispraising
especially those who had been criticised. These books mentioned the
criticism and did not make the condition of mentioning the good

points of those who had been criricised.’
When one reads the books of the Imams of the Salaf they will find

warnings against innovation and those people who implement

and praiS

Secondly: '
is permissible to criticl

their support of t

innovation. What is not found within these books is any mention of the
person’s good points along with his bad points and innovation, rather
they mentioned the faults of writers, groups or individuals and did not
refer to what good points they may or may not have had. Look what
was written by Imam Ahmad and his son ’Abdullih and what was
written by al-Bukhari in his book Khalg A’fal ul-"Thid and what was
written by al-Khallal, Ibn Khuzaymah in the books of Sunnah and
Tawhid. Also see what was written by Ibn Battah in ash-Sharh and al-

l .l . .

‘ Thl? is if they know their condition and their opposition to the Sunnah.
* Majmii’ al-Fatawa, vol.28, p.324.

* Manhaj Ahl us-Sunnah wa -Jamaah fi

_ 7
and also pp.33-34. Naqd ir-Rijil wa'l-Kutub wa't-Tawd if. p-3-
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harh Ttigad Usil Abl us-Sunnaq .
[bzinﬂlf da::: ahS of Sharh us-Sunnah by al'Baghafvii);;l;;‘:l;‘lfi and. the
Mug? \izjah and as-Sunnah of Abi Dawid ip his book s, :qaddzma/,
! I?nb ; Bayan il-Mabaj ah by Abi’l-Qasim at-Taym; al-Asba[}Zﬁ 2nd o)
Htg]ﬁe workS Of Shaykh ul-Islam Ibn Ta)’miyyah, Ibn ul_Qa Elr.ll. A.ISO
'AbdulWahhab and their positions 5 yyim and

bin .
mmad , S nd interactions
eoplc of innovation.

lso: that the scholars of: the Salaf refuted the groups of

they refuted the Rawafid, the Qadariyyah, Jahmiyyah
\uazilah Khawarij, Murji‘ah, Asha’irah, Maturidiyyah and Sﬁﬁyyahj
[ the same Wway the scholars of the Salaf refuted the heads of
ianovation such as Jahm bin Safwan, Bishr al-Marisi, Ibn ul-Muttahir
J-Hilli, ar-Razi and Ibn "Arabi. The scholars of the Salaf also refuted al-
Amidi, al-Ghazili, al-Bakri, al-Ikhna’i, as-Subki and others.

The Salafi "Ulama of today follow the example of their Salaf us-
silih in refuting the groups of innovation and the heads of innovation
and misguidance. So they refute the groups of the Sifiyyah and the
contemporary groups of partisanship® who contradict the guidance of

with the P
| say @
inno\’afion’

" Ibid. p.70.

*Which have taken methodologies which contradict the Salaf us-Silih, from what these
well.known groups are based on is the principle of “Let’s cooperate on whar we agree
onand excuse each other on the things that we disagree on™ Based on this principle is a
dangerous all-inclusive methodology which includes anyone who agrees with them on
this principle. A result of this principle is incorporating many deviant sects and for there
beng no difference berween a Sufi, a Rafidi, a Mua'rtal (one who denies the Attributes),
* Mushabbibaly (one who compares Allih to the creation) and a Qubiri (grave-
:::s:lziez Indeed, they even include the Christians and havf: toler::lr:t?s:;ic:‘:‘f“](;‘::
iy g creed.. To the extent that one of thC. heafis of l.h'lS n?::m)rhe Ltuah of
iy -b . € Jews is not based on religion” and this da'wah gn'es n o unity of
“Ween Sunni and Rawifid, and then following up with da‘wah to unit

telio; | -
rog,:]‘)“}: and the |jkes which destroy the Islamic foundation of al-Wala u ;z\ :] Bq:rzii
. i ] Chaw

e this 8roup branched off extremist groups who follow the manhaj of (hc. a

i 'ah in their beliefs.

J]Su
groy . ) P
Ps who were too lenient and agreed with the Murt
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het 4 and the guidance of his companions. They refute 4]| who
4 ¢ guidance of the Salaf us-Silih in smal]

These contemporary Salafi scholars have

the Prop
oppose the Sunnah and th

: jor things.
things and major S
cefuted the heads of innovation in this time and followed the correg,

manhaj without making Muwazanah berween. thc goo.d and bac.i Poins,
From the best which has been written on this issue 15, Manhaj Ahl ;.
Sunnah wa'l-Jamiah fi Nagd ir-Rijal wa ’l—]’(utub wa t-Tawad'if by the
Shaykh, al-’Allimah, Dr. Rabi’ bin Hadi 'Umayr al-Madkhali, T},
well-known ’Ulama of this era have supported the method of critics,
that was mentioned by Shaykh Rabi, such as: the Shaykh, al-’Allamah,
Imam 'Abdul’Aziz Bin Baz &, Shaykh al-’Allimah Muhammag
Nisiruddin al-Albani 4 and the Shaykh, al-’Allamah Salih al-Fawzip
and others. The Shaykh, al-’Allamah, Imam ’Abdul’Aziz Bin Baz was
asked the following question:
In regards to the manhaj of Ahl is-Sunnah wa’l-Jama’ah in
criticising the people of innovation and their books, is it
obligatory to mention their good points and bad points, or
just their bad points?

Answer:
It is well-known from the speech of the people of knowledge to
criticise the bad points and warn against them, and to clarify the
mistakes in which they erred in, in order to warn against those
errors. As for the good points, then it is well known that the
good is accepted however the intent in warning against their
mistakes like that of: the Jahmiyyah, Mu’tazilah, Rawafid and
their likes. So if it is necessary to explain anything true that they
have then this should be explained, such as if one asks “What
true things do they have? In what marters do they agree with Ahl

» -
us-Sunnah?” and if the one who asks knows this, this should be
made clear. However, the most im

falsechood that they
them and so that he

portant issue is to explain their
have in order to warn the questioner about
does not incline towards them.
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oher person asked:
A here are SOmMe people who make counter-
ood and bad points) an obligatory method, so thy w}l:erween
€n you

criticise an innovator to warn people against hip, you also h
) : : 0
nention his gOOd poInts so as to treat him jUStly ave

balan Cing (

to!

(mim Bin Baz & rcspondfdl: |

No, it is not necessary! It is not necessary! For this re

you read the books of Ahl us-Sunnah you will find th::(t):ll:’e ?n};:
intent was to caution. Read the books of al-Bukhiri Jike Kha
Afil ul-Thid in Kitab ul-Adab fi’s-Sahih, read the book 4.
Sunnah by ’Abdullah ibn Ahmad, read at-Tzwhid by Ibn
Khuzaymah and read the refutation of *Uthman ibn Sa'id ad-
Darimi on the people of innovation and other works. They all
mention the intent of warning against their (the innovators)
falsehood and not to mention their good points. The main intent
is to warn from their falsehood and their good points have no
value whatsoever for the one who disbelieves, if his innovation
makes him a disbeliever then his good deeds are worthless. Yet if
the innovation does not make him a disbeliever then he is in a
dangerous situation. The intent is to clarify the mistakes which

have been warned against.l

' Mugaddimah an-Nasr al-’Aziz, p.8 transmitted from a recorded lesson from the
Shaykh which was given in 1413 AH/1992 CE in Ta'if. The Shaykh 4 wrote many
"eutations against innovations and various Islamic parties such as the book at-Tahdhir
"in al-Bida’ and Nagd Qamiyyah al-’Arabiyyah and many refutations of those who call
© Mawlid and ignorant celebrations and of various sects: You will not find an.y
yuwdzandt (counter balancing between good and bad points) within thCS‘c works, t]'fls
fs the Way of Shaykh Bin Baz g and the way of the Shaykh, al-Allimah Salih al-Fawzan

n h . h's Coun[fy in
f * refutations and debates and also of others from the scholars of thi

ollow;
“¥ing of the scholars of the Salaf 3,
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 ilih AJ-Fawzin (lmﬁdlmhullih) was asked, afe,

Al-"Allamah Shaykl
! NS rroups:
cing asked about grot | | n
l‘ ld Shaykh! Shall we warn against them without mentioning
. a K . ~ . )
) > Or do we mention both their

their good points for example

good and bad points?’

Answer: . .
as if you are calling 1o

on their good points it 1S
Do not mention their good points just mention

their mistakes because you have not been entrusted to study their
circumstances and support their personalities. You have been
entrusted to clarify their errors in order for them to repent and in
order to warn against them. As for mentioning their good points
then the people will then say “This is what we want to take.” -
Extracted from Mugaddimah an-Nasr il-’Aziz, p.8 transmitted
from the cassette of the third lesson of Kitab ut-Tawhid which
was given by the noble Shaykh in the Summer of 1413 AH/1992

CE in T3'if.

If you menti

them, so no!

The noble Shaykh *Abdul’Aziz al-Muhammad as-Salman 4, was asked:
Is there a condition of making Muwizanah between the

good and bad points when speaking about the innovators in
the manhaj of the Salaf?

Answer:

K;):s lis:lmﬂd know, may Allih grant you, me and all the
e Sali f.f,uccc':zs_, ‘that th.is (Muwazanah) is not known from
il t:}sl- alih, neither from the Companions, the
R ff)se: who followed them in goodness, that they

any of the people of innovation or had allegiance to

them. This i

. is is be

hearts and it is fc ause the people of innovation sicken the
cared that one may mix with them or be

connected to th :
em, which may lead to them also becoming

106

Scanned with CamScanner



ened. So all of the people of innovation have 1o |,
sic ed against and some of them have to be abandoned 4 }c
f the jahmiyyah, Rifidah, Mu’tazilah, M:‘nuridiy;:,lchl
Khawif”’ Sifiyyah, {\sh:‘n'imh and those who are upon thci;
ways which have dcvmt.‘cd from the way of the Salaf, 5, it is

bant on a Muslim to warn them and to be warned

as:

incum
from them.

¢, from what has been mentioned from the "Ulama of the Salaf past
. ._

and pres A
he Salaf when criticising the people of falschood, and that Muwizanah

leads to dangerous and serious corruptions such as:

ent is that it is clear that Muwazanah is not from the manhaj of

. Ignorance of the way of the Salaf.

2. Accusing the Salaf of oppression and injustice.

3. Praising innovation and its pcople and hatred of the Imams of
the Salaf and the true Sunnah that they were upon.’

\

| Sha
ykh Rabv .
P2y Rabj al-Madkhali, al-Mahajjah al-Bayda’ fi Himayat is-Sunna

b al-Ghurd),
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THE TIMES WHEN BACKBITING AND
CRITICISING IS pERMISSIBLE ACCORDING TO

THE 'ULAMA OF ISLAM

o

Imam an-Nawawi stated:

You should know that ghibah (backbiting) is allowed for genuine
Divinely Legislated reasons and it is not possible to do it except
with these reasons, they are six which are:

1. Complaining when wronged. |
2. When seeking help in order to change an evil and to make a

sinful person return to the truth.

3.  When seeking a fatwa.
When warning Muslims from evil and giving them advice.

5. That the person being spoken about is doing the sin or
innovation openly.

6. When defining a person if the person is well-known by a
particular attribute such as: al-’A’'ma (the blind one), al-
’A’raj (the one with the limp), al-Asamm (the deaf one),
this is permissible in order to define them.

aa

Then Imam Nawawi said:
These six reasons have been mentioned by the 'Ulama and

most of them are agreed upon and their evidences are from
the authentic and well-known Hadith. !

[ say: Sh.aykh ul-Islam Ibn Taymiyyah mentioned tha it is permissible
to backbite the innovator with two conditions:

1 Riyad us-Salihin, p.519.
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I(nowledge-

7' Good intention.

He ;:g-onc who speaks in this matter should have knowledge and
sood intention; for if a person speaks the truth byt merely
fn[cnds status in the earth and corruption then he hgs the same

osition as the one who fights for showing off; yer if he speaks

for Allah’s sake being sincere to Him in religion, then he is one
of the Mujahidin in the path of Allih and of the inheritors of
the Prophets and of the Khulafi’ of the Messenger. This issue
differs from the saying of the Messenger of Allih 3% when he said:

“Backbiting is saying something about your brother that he hates’,

because the brother is a believer, and the brother of a believer, if

he is truchful in his iman, he will not hate the truth that Allah

and His Messenger loves. He has to be just and stand up as a

witness for Allah even if it is against his own self, parents or

relatives. When one hates the truth about himself then he is
deficient in his Iman and also in his brotherhood... if he hates
what Allih and His Messenger love then the love of Allih and

His Messenger come first, as Allah says,

AL I BPREE B S DO Lo

@\3)_.:9}.3 u'\’)’:—‘ )‘\j}..«)}-d.‘l) b
“But Allih and His Messenger are more worthy for
them to satisfy...” {at-Tawbah (9): 62}’

We\e"d this lesson with mentioning what Shaykh Bakr Abii Zayd
j(‘};hdhah““éh) highlighted in the ninth study in his book Hajr ul-
ub"fd’.,’ P-48 on the punishment for associating with an innovator:
JUSt as the one who speaks with falsehood is 2 Shaytin

°P °1king, the one who is quiet about the truth is likewise 2

|

Ajl -y
amy’ 4).

“al-Mas; il wa'r-Rasi il vol.3, p.281.
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ad-Diqaq (d.406 AH) stated!
{ Sunnah is he statement of the l)mph?( yx:
‘ n he [oves” and Anas & stated: “The
anything after Islam except

as Allfl 'AI'

silent Shaytan,
From the verifiec
“A person is with whor

1 . itl‘
MllSI'HIS A} (.l'C n i - v ‘
t 11 o . \"'4

contradicted the basis of belief and did not abandon the
inllo\;qtors. Shaykh ul-Islam [bn Taymiyyah refuted the
[ttihadiyyah saying:
All who are attached to them mus
with those who praise them and their books and along

with those who help and assist them, or those who
hate speaking about them, or those who make excuses
for them by saying “This speech is unknown” and “it
is not known who made these disparaging statements”
and the likes of such excuses which are not uttered
except by a jahil or hypocrite! Rather, all who know
their condition (of the innovators of the Ittihadiyyah)
and do not help to oppose them have to be punished.
This is because opposing them is from the greatest
obligations because they (the Ittihadiyyah) corrupt the
minds and religion of many scholars, kings, rulers and
they thus strive throughout the earth causing

corruption and they block people from the path to
Allah.!

t be punished along

Shaykh Bakr then said:

May Allih have mercy on Shaykh ul-Islim Ibn Taymiyyah
and bless him to drink from the Salsabil of Paradise, Amin.

Th
r rj:,lsle vs}/lords ar.e of the utmost precision and importance...
Who manifestly praise an innovator,

and distributes them among the Muslimor praise his books

s and spread their

"Ibid., vol.2, p.132.
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Whoever does this
that he does po;
in this €ra with
distribuge their
gainst them nor
in Allah from

and has to be abandoned ¢
negligcn;{usli ms. We have been testeq
ot the praise the innm{ators and
eople Wh:n d writings and neither wa;n a
statcmcntisr misguidance... we seek re uge
fromrytg;d its people.’

mise

is

affe

Hajy U-Mubtady? pp.48-9,
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BE A SERIOUS SALAFI

[Authorised Translation]|

(Authorisation from the Author)

“It is a must for every Muslim to: follow the Book and the Sunnah
with the understanding of the Salaf us-Salih. I participated in
giving some lessons at the Shari'ah College at the Islamic Univer-
sity of Madinah and, all praise is due to Allah, delivered a number
of lessons related to the correct manhaj (methodology), the
manhaj of the Salaf us-Salih. This is because Salafiyyah means:
following the Islamic religion based on the Companions of the
Messenger of Allah  and those who followed them in their
manhaj. Some brothers impressed upon me to publish these
lessons so I revised it and appended to it with that which was
relevant to the topic, I also saw that it be appropriate to name the
book 'Be a Serious Salafi’ and I ask Allih to provide me with sin-
cerity in speech and action and to bless us and the Muslims as a
whole with beneficial knowledge and righteous actions and to
bring benefit with what I have written.”

Excerpt from the Author’s Introduction

Recommended Retail Price: £4.50

9 780956 728166

www_SalafiManhai.com
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